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Publishers' Note

- 
We are very happy to releasB in English Dr. Hukumchand

Bharill's original work - ,Krshsbaddha paryay,, which
expounds the most impo[ant and the most revolutionary
principle of Jain philosophy.

AItor going through ell the Jain scriptures, th6 spirilual
saint of this age, puiya Shri Kanji Sw6mi had the credit oI

-bringing 
oul clearly and emphatically the principle ol

'Kmmsbaddh6 p6ryay, -,Seqoence Bound Modjfications of
Slbstancas'. His own dear discipls Dr. Hukumchand Bhari[,
M A., Ph.D., Sahityar€tna has pr€sented logically and with
convincing proofs the same wilh all absorbing principles in
th6 light of great Jain scriptures.

The turning point in the life of Or. Bharill himsslf was
thi6 great principlo, which fsct he hes montiohed in the
preface to lhis book, Wherevsr Dr. Bhsrill w€nt or goos he
invariably spoke or speaks on this subject. Though he
presenls th€ th6me in very simpl€, easy and undorstandable
language, so as to act as lnagic on the minds of the h6are6,
full iustice cannot be done to the subj€ct in an hour or two.
l, therefore, requested him to writea book in simple and
eflective language lor the full exposition of lhis grea! subject.
Hs accepted my request readity for he too hsd sr.:ch a longing.

He began writing lhis book on Sth January, 1979, and
it was completod onTth Oecember, 1979. This matchtess
tl63tise of Dr. Bha.ill was published Iirsl in th6 form of
ed;torials of th6 Atma Dharam. The editorials were so much
lik6d by th6 read€rs that it had ro be published in a book
form jn January, 1980. Bssldes so many Hindi editions
being published, rhe book had to be translared in many other
languagos too.

Thus this book has reached lhe people at large, hs
number in Hindi boing 32400, Engtish 2200, cuiarati t 14OO,
M6r6thi 5200, Kannad 1OOO, as also in the form of oditorialsof Atma Dharam in various languages totalling 1SOOO,
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ono ihousand copiss of the book at6 b€ing printed in Tamil;
tha whol6 total b6ing 68200. Still continuous demand for
this g.eat publication stands,

We had lhe fortuno of publishing mole lhan 28 books
w.itten by Dr. Bharill. Fift66n lac copios oI lhose have

reachsd th6 public. Outof thom English publicatioB have

been €nlisted in the end ot the book.

It is a wofthwhile contribution of Pandit Todarmal

Sma.ak Trust in the spread and circulation of th6 spirilual
revolution starled by Shri Swamiji.

After the oslablishment oI this Trust 6nd th6 completion
olits maieslic building by Shriman Ssth Pooranchandji

Godika, Dr. Bharill joniod us and became p6rt and parcel

ot the Trust. Sinc6 lhen the Tru.t has inilisted a numbe. ol
schemes lo propogato Jain philosophy and through the
msdium of these, the message ot Lord Mahav€6r is being
spread $roughout tho country 6nd abroad, which f6ct is
very woll known to the public.

Th6re are fiftoen dopanments working under the
c6iling ot Todarmal SmaIak Bhawan under the able guidanco

of Dr. Huksmchand Bharill. The brief discliption of lhem is

1. Vitrag.Vigyan Vidyspeoth Eramin.ton Board :

For the spread of Jain religion, Dr. Bhalill has wrillen
eight text books which heve b€en lr6nslated in many

languages 6nd which are taught in diffsrent Voolrsg_vigyan
Pathshalas end Jain schools. Over snd sbove lhis,
examinations in Chhahdhala, Balankatand Shrawakachar,

Tattva(h. Sutra and olher 24 books are also conducl€d bY

this Boa.d.

2. Bhar.tvsrchiys Vootrag-Vigy.n Paththala Samiti :

This Samili ,uns 373 Veotrag-Vigy.n Psthaahalss oul
of which 172 recgive Iinancirl 6id from lhe Samiti.
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3. Va€trag-Vigyan :

This poputar spiriruat Hindi monthty, with Dr. Bharilt
as its editor is circutated in Ioflowing number in different
ranguages :-

Hindi 6500, Mararhi 1200, Tamit 600.
4. Jain Peth prodarshak :

This fortnightty, und6r the odhor.hip of pandit
Ratrnchandji Bharjll, Nyayatirtha, M.A.,g.Ed.. has boen
doing usefulservice to the J rin communily.
6. Shri Todarmat Dig. J.in Siddhant Mahavidyataya :

This Mahavidyalaya run by the Kundkund Kshan Tirth
Suraksha Trust has producod, wilhin a sho.t p6.iod ol nineyears, 55 Jain Darshan Shastri, lS Jain Darshsnacharya,
thus 70 schotsrs in all. Out of these practica y sll aro
engag6d in th6 seruice of the sociely. The principal o, this
lnstitution is Pt. Ratanchand Bharill. At presenl 63 studonts
are studying in th€ Mahavidyalaya, living in the Hostel which
as in the sams c€mpu6. No kjnd of lees is charged from
ths66 sludent6. Boarding and todgjng is atso free.
6. Dopartmant of publication of Literaturo :

This Oepartment through the medium of thre6 inslitut_
ions p.oduces uselul literature.

_- . Pt. Todahsl Smarak Trust has published as manyas78 book6 till March, 1997, The lotal number of books
published is more than 17 lacs and lE thousands.

Kundkund Xahan Tirth Suraksha Tru6t publishes big
scholarly lexts as Samaysar, pravach6nsar, yogsar, Tattvaih;
Sutr8, Mokshs Marg prakaBhak 6tc. Through this media also,
more than 50 thousand copios ot i2 books hav€ already
been prinied.

Akhil Bhaftiya Jain yuv€ Federation publishe6 books
on worship and Vidhans. Blshad Jinw.ni Sangrahs, Siddha
Chakra Vidhan and other important works of taFreaching
effect are its publications. Nearly 1 lac 25 thousrndB copie;
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of 15 books have already seen the lighl of lhe day wilh the
effo(s of the Federation,

It may please be remembered that our publacation

depaltment makes available to the resding public these books

on prices lower than the cost price whh lhe help of donols.

For having satisfactory and speedy binding of books,

Binding Depa(ment wilh modern machines has also boen

set up in the smarak Bhawan.

7. Akhil Bhartiya Jain Yuv6 Federation :

Thers are as many as 289 branches of this youth

organisation in the country, in Narobi and olhel foreign
countries, its President bsing Brahmachari Jatishchandraji
Shastri. Through lh6 agency of periodical camps, this
federalion has been eflgag€d in enlighling the youth ofthe

8. Sat Sahitya Vikraya Vibhag :

lr is run by Pt. Todarmal Samatk Trusl. h olganises the
sale of its own publicallons as well as books published by

other organisations. Last year books wonh 4 lac and 50

thousands rupees have been sold out. Their cost price is

about 6 lacs and mark€t price about I lacs. There are aboul

110 publicalions for sale in this Depattmenl.

9. Tape Records of Boligious Discoursos :

Thetapes of thespilitual saint ShIi Kanii Swami and
orher learned scholars are beinq pieserved thlough the

m6dium of Shri Kundkund Kahan Digambel Jain Tifth

Suraksha TIust.

10. Pravachan Prasar Yo.ina :

Spiritual discoulses of Gurudev Shri Kanji SwBmi and

other scholars, spirilual Pujan and Bhajanate lecorded on

rhe tapes which are being sold. Wilhin last three years as

many as 1 lac 90 thousands rupees wo(h of cassets have

reached the public, on cost Ptics
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11. Eeligious Oiscourso Vibhag :

.... We also aftange to send scholars and pandits todifferent places on religious feslivats and simitar occasjons.
ln the.year o, 1986, in paryushan parwa, demand for pandjts
came from 2S6 places, while 208 pandits could only be sent.
12. Prachar Vibhag :

. For spirituat regeneration of the community, spirituallymjnded scholars nremade avatlable, At present six such

::"01" *:. ensaged and they so abour throughout rhecounlry. Altthe cost incurred in lhis activity is borne byKundkund Kahan Digamber Jain Tjrha Suraksha Trusr.
13. Shri Ve€trag-Vigyan Adhyatmic Shikshan-prashikshan Camps :

_, Teacners tor pr€aching Jdjn princrptesare lra,ned in

ll"::l*""* dav camps. ,n d,rle,e, r pd,rs ot llru count,f,rn lhe summer vacatrons. D,. Bndri has atso wnlren aTeachers Guide Boo( for ihe purpose. 3646.reachers hdve
oeen. trdrned tiI now jn 20 such c.mps. Through lhe medrumor adult educat:on, small ch;ldren,s edu.dt,onand reljgrous
discussrons, peopJe at large also get t,,e advd11tdge ot tearningJa,n.tenels. The credrr tor gurdance "no ndirrng !or rhrs istolally due ro Dr. Bhari .

14. Vaetrag-Vigyan Adhyatmic Shikshan Shivir :

^,, - 
These are ordinary camps hetd for f.velo t,fteen days.Arr programmes of prash,tshan camps are fo owed in these,except Teachers Trainir,g. On demand o, the community

:::se 
are orsanised rn drtferenr pta(es dnd hejp in spreadrns

the message of Jainisim
15. Shikshan Shivir at Jaipur I

. On behatf ot the Mahavidyatdya one camp rs organised
rn Jarpur for 15 days rn October. ln these spirirual mindedpeople get the advafllage of the discourses or pt.shri
Lalch€nd Bhar. Bajkot; Shri Jugatk,shorelr ,yugat,, Kotd;ur. Hu\umchdndji Bhdr, , Jarpur; pr. cydnchandji Vidisha
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and olhers. Ovel a thousand inquisitives pallicipste in these

and ssrious discussions over matl€Is pedaining to lhe soul

and non-soul are hold.

It was velv dilficult to have an English l'anslation of

this book . Krmabaddha Patyay' lot lo translat€ and some_

tim6s to coin words in English fot our spilitual oxprsssions
js an uphill task. The Tlusl is Iodunate in having the

cooporation of Shri Manoharlal Jain, B€ld R E S ' Aimer'

who accept€d to tmnslate the book with great joy and

6nthusia6m. ln spite of his det€tiolatlng heallh phFical

eilmgntB and weakness due lo old age, he agleod not only

to transl6te the book, but ediled it atso and gavs itthe
presont shape. We a16 highly th6nkful to him for all lhis'

Words do nol havg powe6 enough to express our obligalion

towards him. Even befole publication oI this tleatise'

'Shri Manoharlal Jain has lranslated 'Non'violence in the

Light of Mahaveor, three pa s of Balbodh Pathmala' thres

pains of Veetrag_Vigyan Pathmala, and Tatwagyan Palhmala

Pan I & ll. Thess lext books have been published by the Ttust'

Shii Rajmal Jain of Sushil Prinlers, Jaipur deserv06 ouI

lhsnks for plinting the book in its b6autilul get up H€ took

a very keen interest in proot leading himself and completed

the plinting with tasle. Without his willing and sincere

cooperation. we coutd not get the book in its present Iorm'

We ate also lhankful io Shri Bhagwanii Bhai Kachra Bhai

Shah, London, who has so kindly donatoda sum of 8s 3000/-

for keeping the plica of this publication to th6 minimum'

This publication is now in ths hands oI lhe leaders We

hope earn€stly thatthe 6nlightened leadels will derive ioy

and spirirual comfo from tho principlos onunciatod in il'

ll they dev€lop a liking lcr spirituslism, our effolts will have

enough iusiification.

JaipuI
1sth April, 1987

N6mi Chand Patni
Maha Maniri

Pt. Todarmal Smalak Trust



PREFACE

Fot othgrs soquence bound modirications of substancos
can bo e principle, can be single taced proposition, can b6
multifacod ropresentation, can be a ioko, c6n be a political
etfair, csn bo sn inducement for selt reslisotion or for its
annihilation and jt can a,so b6 a venom to Eomebody, to bo
shod, whslever il is for othors; lor me it is tho nect€r ol lile,
oay, life itself, for my real lire, my spiritual lite, my nectarine
life sta(ed with the knowledge, grip and f6ith of this gr€at
pfinciple.

The understsnding of sequence bound modirications is
notonlythe turning point in my life; it is in fact a reanimating
drt/g that has ch€nged the course of my life completely. I am
psfectly conlident that whosoever understands th6 real
natur€ of this principle, and upon whomsoevor this f€iih
dawns, his life will be all ioyful. cannol be but nectarine.

It is oh accouht of this that I want to sproad this not
only house to hous6 but to a the individuals; lwantlo
oak6 it a matter of all and sundry.

I don t accept, in tacl, I donl like the light tatk, the
Irivo,ous jokes sbout thiB principle. We have to understand
and 6xplain this rsiaing it aSove this worldly foundation, We
h6ve to rise above ihe social and political base for starting a
dialogu6 about this.

How could I understand it ? is a story in its6lf. k ia not
possiblo for me to check myself from naffsting this story in
this cont6xt.

W6 u6ed to run a shop in Babjna Cantr., Jhansi, U. p.
h was th6 time of Dashahra in th6 year 1956. For purchasing
nocessary goods lor the shop. my 6lder brorher pt. Raran
Ch6ndjihad gone to Jhansi, wheresom€body question6d him,
"when events 6nd lhings would happon as thsy hsvo be6n
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retlectod in the sentience of the omniscient God, and when
it is not poasible to alterthem at all, whalis tho vslue of
human effort ? When wa cannot do anything, why should
we make any effort 7"

The question stirrod his mind. H6 wsB stunned and
speechless. He did not try lo expl6in it away by hrelevant
scholarly arguments, but only said, "whatover you ssy is
cofiecl, I cannot say anything about it 6l pre6ent, When I
come here again next Saturday. we shall talk ov6r it.'

The man left, but he (my brother) pondered ov.l the
matter throughout his iourney back. As soon as he arivod
home, he put me lhis questjon direct. I also slartBd thinking.
There was mutual discussion, but the queslion r6msin6d

ln lhe evening discourso whsn I spoke about it, one
studious lady remarked, "what is lhere jn it ? lt i6 only
sequence bound modilications of Kanji Swami'. Then we
had h€ard th€ name of Kanii Swami, but had naver heard
aboul tho principle ol sequence bound modifications. When
we exprossed our kegnness to know about the subject, she
took out two copies of Alma Dharma in which were iub-
lished thifeon loctures ol Kenji Swami on lhe subject of
sequenco bound modifications of substances, The first
magazine had eight and the second fivs discourses. Thos6
magazinos belonqed to lhe year 1954-55. Later on these
discourses wer6 published inrhe lorm of a book "Gyan
Swabhav and Goya Swabhav", Spiritual laght as if dawnod
upon us, we felt as if we h3d got som6 highly valuable
tr€asure We realised the wonhiness o, our lives. Then
start6d de€p thinking, continuous studies and discussiona
over tho principle. The subiect wa6 so fascinating as to
have discardod all ihe pleasant tastes of th€ g.owing age.
Shop work was disturbed in the absoerion of thi6 great
truth. Customers used to go away b6cause there was no
body to listen to lhem. When lhey were gone, ws often



(|')

realised thst this way 6ll our business will go to dog6. How-
€vor at thd samo momont we remembered the aequonce
bound modifications and u6ed lo say. ,,whatevor is d6stined
will happan".

This process of d66p thinking and study, oncosta ed,
continued. As a result truths sbout tho intrinBic power oI
the 5el, and th6 inslrumenlal causes thereof, real and con_
ventional p€r6pectives, concept;bout lhe do6. snd the deed
begen lo bo v6ry cl€ar; ther6 was no difficuky anywhere.
Art6r thst wo fonunatoly got the company of Swamiii.

Forlhsfirst limewo met Swsmiji in 1957 when h€
w6s on his way to Shikharji. ln Babina Csnll., h6 wss detai-
n€d ofl progEmmo by th€ p6ople. We constructed th6
stag6 6nd th6 whole communjty was present ther6. swamiji
only gave five minut6! b€nedictory speech.

We eccompanied him to Sonagiri. For rhroe days we
had tho advantag€ ol his speoches. We slso had sohe
disclssions wilh him. lmmedi€toly atteryvards, we hsd th6
fo[uno o, hearing him at Chandkhori. N66r aboul th6 sahe
lim6 my book -Homage to Deva, Shastra and curu,, was
publish6d. ln it6 concluding wjsh lor the victory of the lrio,
the lines in support of seqr.,ence bound modifications we.e:_

,'Whatever the futurity, is definite; this has b6en
narated by the omniscient soul.
I could not hav6 faiih in that, instead I look pride in
my pow6r of change.

lassumed re6ponsibility ot doing somsthing in the
non-self and thus did not accept th6 Trtrth.,'

I dedicated this ljrst work ot min6 ro Swamiji. The
dedication contained the fotlowinq :-

,,D6dic6ted to the lotus hands ot Swamiji who by
explaining the real natoro of sequ€nce bound modific€tiohs
of subslances, showered unlold and inrinite benediclion on
rvo poor ignorant peop16."
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Wh6n ld6dic6t6d the book to Swemiji. ho expie6sed
his joy and a6ked m6 if I knew the principlo of s6qu6nco
bound moditications. When I r€plied in the aflirmative, h6
invited me to Songarh wher6 he offered to discu$ it tuther.
I waa overwhelmed wilh jby having roceivsd his kind
invitation.

I accompanied him to Kota. H6 was to $ay there for
threo days I also stayed there for a6 many days to bensfit
mysolf from his discourses. I was alao asked to dddress the
vast galhering for fifte6n minutes, during which I analysed
lh6 oternally effgclive passionE of angor, pride, deceil .nd
greed. This was v6ry much appreciated, Swamiii also
exprossed his joy over il.

AIter that both ol us went to Songarh in July, 1958
tor twenty days alongwith other inqubitive comrades.

B6for6 understanding lho princjple o, sequonce bound
modifications, we had heard the nam6 of Kundkund, but we
had not ssen sny ol his wo*s, whal to say of reading th6m.
Th6n we w6re only twenty or lwentyone and y6t we had
passed Shaslri, Nyayalirth6 and Sahityaratns examinations.
We w6r6 known as pandits, used to deliver lectures, wEr€
favourit6 speakors brit wore unacquainted with tha esssnce
of Jain Philosophy.

What could we do ? There was no work ot Kundkund
in oua cou6eB and there was no atmosphere oI spiritualism.
Jain papors used lo be full ot the social ups and downs of
lho day.

Wo also took interost in these. We loo had no liking
tor spiritualism. We read Jain Philosophy for our Iather
liked it. We had as such r6ad I in words and delinitions
only. We did not oxactly undoBtand the intrinsic naturs
of th6 J.in Philosophy. From early age w€ had a good store
of informalion and knowledge 6nd did not end our discours6B
without a challenge. We did nol undersland the essence of
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Jain sc pturo!, howove, we hsd daveloped the pride of
knowing lh6m.

We don't know whst would have happened lo u6 iI the
faith ot the aequence bound modilicalions hsd not dawned
upon us. Wo would hev6 passed over day6 in the usual
routine snd waatod the precious human life. However it
could not be 60, 6inco the time for our undor6tanding of the
plinciple of sequ6nco bound modilications hsd ripened.

After thet we had to ,ace many social oppositions,
phyBical ttoubles werg lh6rs, but the soul force on account of
,aith in the sequenco bound modifications remained strong.
Thi6 faith is a penacea for all ills, ke6ps us patient in all
adverae circumstancB, gives us peace ot mind, shatters our
pride oI doing things and ellecting changos in th6m and il
induces us to remain indifferent seerc and khow6rs ol things.
ln facl it makes our livea successfuland worth thoir names.

For the last twontythrse years, th6 failh in the sequ6nc6
bound modifications has persjsted, th6 mind has not bs€n
shaken for a moment. Though meditatlon, thinking and
studi6s have taken different directions and a5sumed various
development6, the faith in this principle has relnainod
unaltorable.

Whatevor has boen written by me since 1979 on this
subjecl, is th6 result of the study, thinking and meditstion of
tho laBt twenlythreo years. l,lhercIor6, request th6 roaders
to go daep inlo this faith, study it carefully and meditate
ov6r il tirho and 6gain. They may starl discussions over this,
but seriously - lhis great truth should not be made an object
of fun and ridiculo; it should .lso nol be made a prostige
point.

lf my read6.s hav6 basn opposed to this great truth
uptil now, thoy should not fe€l as if doIeated, lor its accep-
tanco means victory in the face of dofeats. ln its natural
acceptance thor€ is victo,y only - no defoat anywher6.
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lls acceplance m6ans lhe recognition ol omniEcience,
in it lies th6 ascerlainment of the naturs ol substancesin this
co6rDos. Whatever is needed for starting on the path of the
liberalion.of th6 soul, is presont in the acceptancs of lhis
g166l truth.

During the lsst lwentythr€6 yesls I have spoken on lhis
subj6ct, the audionce has invarisbl6 asked me to render lhe
sp6eches in writing, but lhis could not be done as yet. Th6
compulsion oI writing lhe editorials of th€ Atma Dharma has
torcod me to render it in \/l/riting. I shall considor my end6svour
worlhwhile if even on6 p66on could undorstand th6 real
signilicance of the s€quence bound moditications,

I hav€ besn v6ry alert in wriling lhis, Iirct of sll thas

ess6y wts publjshed in 1979 in 6ixteen pages (two hundred
copies). h was placed before a seminar an Jaipur held in tha
presence of Elacharya Muni Shri Vidy€nandji. ltwas dis-
tributed amongsl all the Bcholars present in the seminar; it
was also sent to other l6arned Psndils wilh the tollowing
l€quest :-

"This essay is incomplete. N6coss6ty correction and
imptov6m6nt are yet to be done, lmpotant sdvice. suggeE.
lions and inlohation in the conlext of thi6, soon io b6
published 6ssay, are inviled trom all learn€d schola16. I

assuro all that before publicstion, all th9 suggestiohs
roc6iv6d will be giv6n due consideration snd n6ce6sary
corections in the essay made,"

As a result, many scholarasenl me lgtterc th6t contained
some suggestion6 and mote prsise. These werc doeply
considored and some additions wero made, Thus it covered
lwontylive pages. lt was rep ni€d end sent lo loarned
scholars with lhe following request :-

"This essay was s6nt lo you lor noc€ssary advice snd
suggestions balore two months. Th6n il cov€red sixl66n
p6ges only. some additions hava b66n m6de and yet it is
incomplete. I still expect your v6luabl6 suggestions.
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This is being publi6h6d in lhe shapo ot th6 6dilorials of the
Atma Dharma. lt i6 our intefiion to publish it in book lorm
al6o. As before I a$uro you that we shall give due and de6p
consideration to tha valuablo suggostions roceivod and th6
osray will be corectod, reformed and necessary additions
will be made."

M6ny lenels from the readers of Atma Dharma were
received and the 6ssay was d6valop6d giving due conside.a-
tion to all the suggostions. Since this lopic waB originally
.rised by the spiritual saint of this age, Shri Kanii Swami, an
interview with him was arrang€d so that his late$ thinking
on th6lopic should reach the .e6ders. This h6s been publi-
shed in the Atma Oharma of September, 1979.

Thus from February, i979 to September, ,197S this
dissena on was contjnuously publishsd in the ,orm o, edi_
lorials olthe Atme Dharma and covorsd fjtly p6ges. ln Oclober
'1979, an editorial wilh the he6ding, ,,Our contenlion , ws6
writlen. To mak6 it complel€, the roeders and respecisble
scholaB were roquosted lo give us guidanc?. They wore
once again assured thet thes6 suggestion6 for improvement,
reviaion and clarjlication wil be givsn due weight in the
publication of this grcat esray.

Wh6tev6r wai r€ceived in response containod more
praiso 6nd oncouragemonl than suggeslions or advice. Still
whatever guidsnce wss rcceivod, w's used v6ry liberally.
What€ve r questions wer6 r6ceiv6d have b€6n explajned by
giving suilsble answers. Many possiblo q{resliohs wsre
aaisod suo ,ro,o and their answers giv€n.

Thus this work ha6 two parls :

(i) Sequenco bound modificalions - a study.

(ii) S€quence bound modificatiom - some questiona
and answers,
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There are thr66 additionel not6s (app6ndices) in the end,
which contain (i) lh6 interuisw tak€n wirh shri Kanji
Swami, (ii) List of reference books and (iii) the opinions ot
lhe learned Pandils.

This y6ar came to me as lhe y66r of sequence bound
moditications. Sinceit was published inthe form oledi-
lorials of the Atma Oharma, wherever I happened !o go for
discoursing I hsd to speak on rhis subj€ct owing to in6istence
of the people. ln th6 progmmmes at Shri Sammed Shikharji,
Bombay, Rajkot, Satna, Almer, Hastinapur snd ev6n in the
Songarh Shivir, continuously Ior len days, I delivered
lectures on the said subject. ln Jaipur this was lhe topic oI
discussion during the whole year. On the requesl oI brilliant
students and olhor inquisative learners, many discours€s on
lhe topic have been held and discuasions afianged.

Thg almosphere being lull of lalks about sequence
bound modifications, enough m€dilalion over it was in pro-
gress. Thus a sincere attempt has beon made to make this
a complete work. Even than ilthereis something lacking.
scholarly readers and pandits are requested to dlaw our
attention loth6 shortcomings. Their suggestions will be
tully utilis6d inthenexl edition. We do'nt want lhat this
dissertalion should suller from any dofgcl or 6hortcoming.

Our intonlion in prssenting this most impo.tant 6ubiect
in an aulhoritalive manner is lho only reason of our repoaled
requests for guiding us. We hope the lo6hed scholaB will
oblige us.

lcloselhis with the pure wish that the creaturea of
lhe whol6 world may achieve inrinite blis6 by understanding
the principle ol sequence bound modifications and dsvoting
their 6nergies lo the pursuil of thoir own great selves,

25th Dec., 1979
-(Dr.) Hukamchand Bhrrilla



PART I

SI0UENCE B0UND M0DIFICATI0NS: A STUDY

Sequence bound modifications is a very much talked
oI subject in th€ Jain community. Talks over it in ravour or
against are common thes6 days in the community panicularly
amongsl those who ar6 interssled in th6 pursuit of th6 soul.
Though Shri Ksnji Swami has jn proaeniing the subiect in all
its seriousn€ss staned a spirilual revolr,/tion in the J6in world
and now-a-days this important topic has bgcome th9 matier
of discussion in the society; p€ople who can go deep into
the matt€r are rar6. The necessary deep meditalion over
this valuable discovery is lacking.

This great philosophical achievement has in vain b6en
mad€ a subject of discussion and socio-politica. This is
purely a philosophic€l marl6r. This should nol b€ made a
subject of discussion or r6dicule. lt should b6 consjdor€d
purely in philosophical 6nd spiritual perspective. Being
rolaled with Jain philosophy, this subject deserues a de6p,
logical and illu8trative study in the background. of Jain
scripture6.

Th6 principle of sequence bound modifications mesns
thal the behaviour pattern of the ever changing univer6e is
bound by some order. Whalever modifications in the sub-
stances are visibls in this world, are happening in a d€finile
orderly manner as if planned. Looking 6l things from out-
ward conventionbl aspect, lhe behaviour pattem of sub-
stance appears to be disorderly, but consid€red deeply, one
can discern a w€ll planned orderliness. h is like a dramatic
pgrformance in which the scones lhat appoar lo be pre-
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plann€d 6nd orderly are so in thsms€lv6s, but ths scsn6s that
appsar to be disordsrly, ars also pre-plannod and orderly.

The palatial residential building of a rich man which
appears lo be v6ry po{ectly plannsd is so according to past
planning; in the sams manner rhe unorganissd coltags of a
poor man ihat apparently appea6 ro be disorderly is in fact
w6ll organi66d according to a previously prepared plan. The
broken couch and torn clothes, before being displayed on
thestag6, havg tobeso changed wilrully. The dishes and
other pots have lo be arranged in a disorderly manner to
cr6ate thal improssion.

Jusl as the abov€ disord€rlin6ss is in accordance wilh
a pr6viously propared plan, in the same manner lhe modili-
cations oI substances that apparently appear to be so
disorderly, are according lo 6 plan and order.

Jual as scenes in a drama come ong after another, not
ahogether at once. exacdy in the same manner the moditica-
tiom oI all lhs substances happen one after the other. ln a

drama it is pre-plannod which scene willlollow which; in
the sam6 manner modificalions also assumo lh6ir va ous
forms one after the other. Just as the on6 frx6d delinite
scen€ takes procodenc6 over the other, in tho samg manngr
are modifications lixed and dofinite. Jusl as tho scen€s lhat
follow ono anolher are fixed in their position and lime, in
the sams way ch6nge the modifications of substances. The
ono lhal is destined to arrive, arivos and non6-o166. This is

called sequenco bound modllications of substancss.

This schem6 ol modifications in ihe substances isnot
only well planned, il is completely ind€pondenl also, it does
not depend on any olhoa substance. Thers is no inlerference
$rh6lsoev6r of any othor strbstanc€ in the modificaliona of

Acharya Amritchandra in the Atma-Khy6li commenlary
of lhelamous Samayasar of Kundkundacharya as rogards

vorses 308 to 31'l saYB :-
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"qH fE c-qrqf{afirdriqqR{ntEiqa{rnl dt{ q<, nrftfl;
qrqiits'tfsT nqFcfrdrficfrqn{ctwerisi}e q<, t eik r

Fi6tly this €nimato creaturg being born of its own
modilications is an 6nimate being only, never inanimate; in
th6 same mann€r 6n inanimale entity being born o, ils own
modifications is inanimate only, n6ver animste."

Here all the modificalions of animate as well es inani-
mate substances have been termed as sequence bound.
Wh€l els6 is lherc in this univ6rs6 except llving and non-
living subslances ? The name of th6 mass of snimale and
inanimale substances is th6 univ66e. This wsy the modifi-
cations oI th6 whole cosmos h6vs be6n termod as sequenc€
bound.

'Bound by an order' and ,Sequenco bound' havo the
s6m6 connotalion. as has besn clarified in Jain lattva
Mimansa (2nd edi.) at pag6 268 :-

"Every change occures in its own time, as such the
modifications of eve.y srJbstance are sequence bound. Th6s€
happen in their own time and according lo the real self rorc6
of the subsianc6s."

ThE word ,s€quenc6' has been accepted her6 ror indi-
cating the planned exposilion ot the modificstions and th6
word 'orderly for showing that tho tilne of every modification
is fixed according to the rcal intrinsic forc6 of the substanc6.

The meaning of 'sequenc6 bound modificatjons'
(aqqaqqiq) as understood today is the same ss that oI the
modif ications being pre-desrined and orderly (,f,qfnqfq-dqqfu ),

The matter worthy of our att6nlion is th6t nol only ihe
orderly modirications of substances have been onunciated
here but also that the ord6r in which they assume variations
is Iix6d. The contention ia that whatever moditication of 6
particulsr substanco is deslined to happoh in whatever time,
wilh whatever inslrumental causes, with whaiever €ffo s

19
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and msnnol will happen in th6 s6me substance at the
sam€ timo, with the same instrumontsl causes and with
th6 6ame efforts and manner, never oth6rwis6 . lhat is the
rulo ol law, which hss b6en explained in Kanikeyanu-
prek6ha as under:-

"d q*q qF{ a+ +(r fc-{r(tq qEq efu r

Od fvqi{r fuqE cri rr q6q q1(i Er I iRt I
ii ft( F{ a+ iq to{rt(r frq irdfEq I

ni triE qrtg ia q fqf(Ia {r ll ttl tl
qi cl F$qrA qr(rE (qllq {-{sq[q I

S rfSS Cd + {{fs sl 6 Efqfi I tti
Whatever bifth or dsath, the Lord Omniscient has

lnown fixed ss regards to sny living being, in whrt6o6v6r
land, in what6oever time, by whatsoover manner (condilionB
or caus6s); it does definitely occurto thal living baing in
thet vory lsnd, in the ssme tim6, by the same manner. No
heavenly lords, not ev6n Jin6nd6 Deo can chango that
courso of €vents; nobody can avert it.

Ono who accopts th6 naturo of substsnces and thei,
modifications as above isa person having right fsith; who-
so€ver entertains doubts inthis godly order oI 6v6nl6i6a
person wilh psruerso Iaith."

The same concopt has boen onunciated in Jain scip-
luaes 6lsewhere also :-

"{ri-d r({rqai i< ca cct q-(: r

fl-€ftfltqtsq{d t< ri Eqr ra: rrr

Whosoever is doslined to get anything, wh6.esoever,
by whichaoever instrumonlal causo6, and in whatsoevea
mann6r, he will definil6ly get it thare, by the ssme iBtru.
mental causes and in lhe same mannol."

1. Padma PLrran r Ach.tya Bavis.n, S.rac llO, Slota 40
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"cqr!f6e + (rr fr<r< fi Q - v) <rg rr rrsr {lin i
isr qr.qr t, icr tT{..er qftal+ t, fr dq t r E e-rF{c{ qr{
g:{tadt fllr hrqv t r ti f<<r< fr g:< fri ft, 16 *er
.Eqq.rt{( t t"1

M€n with right Iaiih thinks lhat th6 nature of subBtances
as s6€n by the Omniscient Lord assumss different variationB.
h is futi16 to be unhappy or happy regarding these substances
andthe modifications as desirable or undesirable, ltisa
matter of f6ilh and experience that misfo unos and miseries
6re annihilated with the help of thes€ idess."

',r6f< <wreG*i (<r ftr<r I fw *r * &q tu i fq{
q;ro ii lqe f{'rF +ra+ c.q 4T ql(r 4r qrq-aql.ll gqg:q Et{r
filirr qrr<rr ft"q-*rark qFar t; fis lfis * fffi isr i Rr
sr{ il fis fEcr{ {(ii q;q-qi{r qnr-q r fiqq i dq , 6tlt
(< fii ti +s (r{ q-{ic"r fvi< e'rd <r{i ! r"'?

Agajn th6 person wjth right faith cultivates this belief
that whatsoever living bsing, in whatsoever land and time,
with whatsoever manner, is destined to fac6 birth or doath,
benolit or loss, unhappiness or bliss in accordance with tha
rell6ctions of Lord Jin6ndra in his divine sentienca, that
living being in that very land and time, with th6 sahe
m6nn6r or condition6, definjtely assumss birth and death, and
profit and loss. Lords oI the heavons lndrss or Ahmindras,
not even Jjnendra can change that course of ov6nts,,,

ln abov6 references practically always the sentience of
lhe Omniscient Lord has been accepted as thB foundation and
th6 ord€rly courss of luturity propound€d, Swami Kartikeya
has gons to the extont that persons with such faith elon6,
have right raith and h6hadno hesitation in upholding thst
porsons not accepting this principle have oerverss faith.

L Moksh! P.hud: Pi. Jaichandji Chhsbra, Elabor.tion ol Gatha 86
2. natdn Kar.nd Shrawakschar : Pl. Sadasuthdarii Ka6tiwat.

ElaboEtion ot Sloka 137
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Thus we ses that lh€ omniscience of lhe supreme soul
is the slrongost det€rmining factor in establishing the princi-
ple of sequence bound modifications of substances.

The world does not have any objection in accopting this
sequence bindednsss 6s regards al.eady born modifications,
but it is alarhed when unborn furure modltication6 are a,so
call€d sequence bound. He feels that if everything is so fix€d
and definile, all his effons will be futils. The solid wall of
the pride ot doing, of which he was so proud, appeals to be
falling down and hs becomes unnerved. His qgitation grows
to the extent that the omniscience, whi6h he accepted wkh
his hean (not mind), begins to be view€d wjth misgivings
3nd he begins to oppos6 that 6lso.

Since he has been accepting the existenco of omni-
scince, he cannot at onc€ d6ny it and as such changes its
interpretations. Sometime6 he holds that lhe Omniscient
Being knows things of the past and lhe presen!, but nol so
as regards th6 future, becauso whatever was to happgn in
th6 pa6t h6s 6lr6ady heppened and there is no difticulry in
knowing what is happening in lhe pr€sent, but h6 cannot
know lhe future events thal have not taken shapo yet, Some-
tjmes hesays thatthe Omniscient Eeing knows the future
course oI evonts but conditionally, Ior 6xsmpla. thoae who
follow m6rits will b6 happy, while those who indulg€ in
demerits will be miserable; those who study will pass th€ir
examinations, whils those who do not study will certainly
fail. Thus he tries to get away from the r€slsubiect.

However, his untiring offorl remains futile, for there js

no other pslh to gel out of ths main slrealm. How can on6
accept lhe exislence ol omniscience, but not lhal of the
sentience of fut€rnity ? Omniscience means knowing things
of all lhre6 divisions - past, presont and future. How can
one who do6s not know the future remain omniscienl ?
Exposition ol omniscience me€n6 tullsentionce of all the
substances o, sll tho thre6 tim6s. h has been said rightly :-
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wiaowiig ieoul
Ths subjoct of omniscionce is all the sub6tances and all

their modification6 of lho pe6t, the prosent, and the fut!ro.,,

. Whatevor has alroady happenod, is happening, snd will
happen in future is rgflected clearly in the all pgrvading
consoousness oI lhe Omniscient, as in the present.

Comrhenting on ths abov6 sutra, Acharya pujyapad
says, that th6 past, lha presont, and th€ fuluro modiricstionsof-sll th€ subst6nc6s sre infinite (titia). Omniscionce
op€rates in all these. Ther6 ere no'substances or msSa o,
modifications which are above the 6ll p€rueding ornniscignco.
The splendour of omniscience i6 without any tilhits. k is
to bring this t.uth home that lhe sutra ssys_mi rar WEg.,

- Likewise how csn one sccept the knowledge ol the
fulure events snd not accgpt th€h being fix6d and definite ?
This is irhpossibld. A msn in the 6tr6et csn essert thst one
who sludies will psss. Whst is th6 divinity of rhe Olnniscient
Boing in this ?

Achory€ Kundkund says i_
"q& c-fi.sEqr< qanFi q(fui s <rr{r{q I

(r {{f< cr ii or<i f:ai f< e i rFilo rr3

lf tho unborn modifications of the tuturity and th€ dead
onos ol lhe psst ars not pr€sent in the sentience of the
Omniscient, who will callthis s6nti6nce divine 2,.

Dhawala, Pa.t 6 6tso holds likewise:_

"(rllg"l!<r qicr{i rld, i-a cf.AA I (l, +drfla
cls.(cri1erq f{(n gqfrg f+}5rrmr r

T.llv.rath Sutr6 : Achary. Uma Swami, Chapr€r ,t, Sotr. 29S.B.(h Siddhi, Ch.pr6r t, Sura 29
P.5vachsnsa,, carha 39

1.
2.
3,
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Oueslion :-How can the sgntisnca ot lhe Omnisclent
know those subslances lhat h6ve been destloyed and also
thoso that have not yat b€en born ?

Answer:-No, since omniscionco is whhout the need
tor sny 6ccomp6niment, lhere is no difficulty in lh€ origina-
tion oflhe knowledgo of tho doskoyod 8nd the unborn
modif ications oI subslances."

Achrya Am.ilchandra has accepted this taith in the
santienco o, EII the objects of knowlodge with all th6ir Ettri.
butes and modilications in an intinilely small portion of tim6
in the following manner:-

,'c,46{c rrsqr<q {qwiTrrrc{Tnaflq lHqififua-
f{qr(+lRrirTk(qqrEft rdclf, lqf:{ {fl " rqr?en-aT<q+qfq-
fqfflqqiqxrf,r<{qrcc{rrFi trq'ti eq.fift i.qqrd+Hl'I (rq

!-drffo.i---- ti I

That sentient consciousness being in thg natur6 oI
knowing all the obiects. sequenco oper€ted, infinite and
wond€ ulmodilications of the pasl, pres6nl, and lh6 fuluro
snd lhe deep and inlinile mass ol subst3nces are so exquisile
to th6 pur6 soul as iI lhose substances have been 6ngEved
in, painted, enterod deep, nailed inside, drowned wholly, or
morged complelely and refloctod in all thoir glory."

r r{ircc"rfdfs{d\, qmdrq<cfiTnirdi(df {rf{r n-
q.alqk{ si<r {ri1 qricl sitq w+arE r'2

To sum up in brief lhe Kshsyik Gysn i6 the full6entienc6
which is limitless boing so luminou6 cen6inly, always, in all
plac6s, and in all manner, knows all lhe subslances and their
infinite modif ications."

Pravachansar. Comm€nlary oi Gaihs 200
Pravachansar, Commentary ol Garha 47

1.
2.
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Bhagwali Asrcdhsna emphasisos lhe sentiencg of lho
pa6l, the present and the tuture course ol events in an
Omniscient Boing thus :-

"c(qE q.(If< q (ir frfr<r fq riR sqwq q;i 
r

atr I v.tlrq+{ TrrE i{qli mi) Iityl
Those Siddha pahosties compreh€nd lhe whole

cosmos Iull of all substances and other modifications of the
throetime divisions. Still then they remain withorjt any
dolosion, attachment, and rversion. '

Acharya Amitgsti, has expressed th6 samo in his yogsar
(Ch6pter 'l) thus :-

"qdlFl rTrfrir{Mt; €{i ori qsf€or: 
r

ciqTrrcin-{a-c'fq rnfq iFq'r rr i.tr
All past and tuture subst6nces remain pres6nt in th€ir

various modificalion6 and the consciousnoss ofthe Omni-
scient knows them ox€ctly in th6 same varjations.,,

Principl6 of omniscience has bsen €6tablished sl largeby
Acharya Samantbhadra in Apta Mimansa, Acharya Aklanideojn Ashtashati and Acharya Vidyanandi in Ashta Sahaslri.
Thes6 uphold that lhe oxist€nce of tho Omniscient Being
isthe hain topic of Jain logic. Thus rhe whole logicai
thought is dodicaled lo th6 eslabljshmenr of lhe concept of
an Omhiscient, Evon in lhe face of lhese, when scholars
decoratod with achiovements in logical thoughl €xDross
doubts in the concept ol omnisci6nce, and present aliogelhsr
n6w sch6mes of things, on6 remains wond6rstruck.

Th6 sentience of the Omniscient Lord not being uncer_
tain a6,,those who would study will pass,, is very dqfinile
like h6 would study and pass d6finitely. or that ,he would
not study and will not pass'.

P€Bons with pslvelse knowl€dg6 think that th€
indsp€nd6nce o, substances is mared by regarding lulurity
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Es definite. Th6y do nol consider that il future is regarded as

oncertain, aslrology and other leahingswill remain imagl-
nary, whon events of solar eclip6e etc., ale Ioretold ygaTs

belore their actual happening and are tound to be tIUe. ClaiF
voyanco and telepalhy also know futurily within their limils.
The Jain scriptures are full of delinite declalstions of the
evenls that would com€ to hsppen lacs of years all6rwards.
All thess declaralions are very emphatic in theit assertions ot
tuturity. Th6y ar6, in words, like this, 'Things will happen

like this only and not otherwise'. lf ws deny lhis sontience
aboot futuro course of evenls in lho Omnisciont Being. we
shall have to discard 3ll Jain scriptures.

lf we did not know lhe principle of sequence bound
modificatlons and if that has come to us in lhis age from a

porson whom we do not likg, it doos not m€an that we should
halm ourcelves by nol accepting the €xistence of omni-
scienc€ in a being. Before laking any such solf destroying
step, I shall request lhe lhink6rs to pondel over lhs scheme

of things once again.

Some take refuge of the 1591h velse of Niyamsar having
been hun by these rorcsful arguments and to save them-

selvos from lheir attacks. This verse maintains that the

Omnisbient B€ing knows and sees allrrcm the convontional
point of vi€w; llom thereal pe6pective heseesand knows

his soul only. Parmatma Prakash also upholds this stand

by 6aying, -l salute lhose Siddhas who from the real pers'

poctive stay in their natule alono and flom lhe convenlional
point of view stay knowing Lok and Alok without any

misgiving and very cleaIlY "i
On the basis of these assenions they hold that Kevali

Bhagwsn knows non-self subslances frcm the conv6ntional
perspective only and nol from th6 real point of vi€w and the

conventional perspective is untrue as explained in the

eleventh vorse of Samaysar which auns as follows :-

1, Parmatma Prakash, Chapter l, Sloka 5
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,,s-€<'is:{{ic) 
Wiq] Afr<'t g g-{oq} r,,

ll says that conventionsl aspoct is untrue and the rosl
asp€ct alone is true. Thus when Kevali Bhagwan does not
know non-self entilies, lh6re js no question of his knowing
the futuro modiflcations ol all the substsnces,

Their reasoning, how6ver, is faulty, for we can in a
way accept that wh6n ong does not know non-self one also
do€s not know its future cource, but how will they provo
that such a Being doe6 not know hi6 own futuro. Assuch
it remains unproved that they clo not know the futuro courso

, Tho second very important thing is that those holding
such views hevo not concontrated themsolves on th;
oss€nce of the mafler. lf the previous assertions ar6 viewed
from all perspecliv€s, everything becomes very clear.

All the above propositions ar€ based on the principle
rarfH farw:, r<rfe <a-6n - propositions dep€nding on
lh6 self ar6 ,eal, while depending on non-self ar6 convon-
tional - as is clear from th6 Sanskrit commenEry orthe sbove
verse of Niyamssr.

Whalever €ssenion relates to the self is resl and what_
ev6r d€p€nds on othors is conventionsl. Ar such lhst Kevali
Bhsgwan sees and knows his own aoul ig real assonion
while that he s6es snd knows othe6 is conventional asser-tion. Thisisthe substance of the €bove statement. That
he knows non-self entities from conv6ntional aspect does
not mean that h6 does not sctuslly know them.

lf w6 try to study lhe 1S9 ro 169 v66os o, Niysmsar
critically and s66 th6ir Sanskrit commontary minuloly, the
whole thing becomes very clear. The whole 

"ont"rt 
pro-

pounds the omniscignco ol the Supr€mo Being. llis not
possibl€ lo dwelt uponitattength. The inquisitive readers
ar6 r6qu6sted to ponder over the whole matt6r very deeply
and criticslly.
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Acharya Jaissn explains in lhe commentary Talpraya

Vriti ol vsrse 19 of Prsvachansar as below:-

"Just as Kevali Bhagwan knows noh-self subBtancos

snd lheir modilicalions as s6ntience only, lrom inlrinsic
point of view, h€ mingles himself with the pule soul which
is all bliss; in the same mann6r learned p€6ons though know
non-sell substances, attributes and modificadons trom lhe
conventional point of vi€w, lrom the intrinsic point oI view
enjoy th€ exp6rience o, th6 pure soul ss its modification

According to lhe abov6 statemonl. in lealky Kevali

Bhagwan knows only himself, not non-self enlilies; in this
manner, if th6 knowledge of lhe non-s€lt entilies by Kevali

Bhagwan is considersd unlrue, thon we Shall hsvs to accapt
th6 knowing ot non-self subslances by p6l6on6 with cotrect
faith also as untrue. This however is evidently €stablished.

lt is hoped you do nol accepl as untrue the knowing o, non_

self by percons with colrect faith.

Sscondly Kevali Bhagwan knows himselt as one and
lhe same, hs knows non-self also, bul does not hold it as

part and parcel of himself. For this teason al6o his knowing
o, non-sslf is regarded as from th6 conventional point of

Tho following commentaty oI Palmalms Prakash,

Chapter l. vorse 82 is vary clear :-
Ouostion:-lf Kev6li Bhagwan knows non-sell subs_

tances from the conventional aspect only, rhen his omni'
science should also be deemsd lo be such flom conventional

6spect, not real one ?

Answet:-lt has been called convenlional, because
just as Kovali knows the selt as part and parcel of his own
Being, he does not know non-self like that, not thal he lacks

the sentienco of non-self. ll he knew non-self with the

sam€ alfinaly aswilh his own s6lf, hewould have been



A Studt

happy or otherwise by knolving the pleasutes and miseries
of othe6 and wouid hsv€ hirmelf becom€ attached or avers€
lo non'$l{, l(nolvirB tg€k attactrn€nls 6rd avelsiors, which
fact wdtld ha!,6 6sr a glEat tarilt

fa*ictchakra Chuda.nani Acharya Senanibhadra io
lhe b€nedbtory v6rs€ of th€ Satoa (ar€rd skawakachar so
descdbee rtl€ l6ct of €lhction in ltl€ sentienc€ of Mah€vir
Bhagwr at{ ah6 rlniverso including Don-unjv€rs6
(Alol(a&sshr:-

"rq: & s-6'qnra, fr{r +fmrrqi r

{rdtdni f{q}flnl\, cEfaqr <'iqrqt rr

I salute that Bhagwan l\lahav.cf in ihr miro, ol
whose conscio{snoss the ttree wortds including Alokakash
ars E{lected and who has washed ofi the bl€.nish of sin,
like th6 koowhdge obctruction kamas.'

Thus from thestrong authorities otthe staiwart Acharyas
of Jsin philosophy lil6 Kundkund, Kanikeya, Sarn€ntbhadra,
Uma Swami, Puiyapad, Vesrsen, Amrilchandra, Ravisen,
omniscience and th€ consciousness o, all the three timo
divisions - the past, the pfisenr, and tho fulurc stand cstabti.
shod automstically.

Evon in the face of stohg authoritEtive assettions o, so
many Acharyas. peoplB insist on knowing fiomes o, thr
scriptures containing acceptance of sequence bound modi.
fication ot substances, I have lo s6y that there js no scripture
which does not contain acceptance of this grsat ttuih. All
the Iour Anuyogs and ev€n our terls of wochip contaih
a6fgrences lo s6qu6nce bound modifications on 6v6ry step:-

"Trqurf, iit q Fd irqq.nd I rrfc iq( fr{T( {la-{tl t

ln the circ16 of lu6t.e round th. faca ol Ti(hankar
Bh€gwan ars reflected seven lives ol the boingE who would

29

1. Cha.dr8p.abh Pujan : Kalilar Va,indavand.s, Jaimata
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definilely attain Niryan. Out of thgss sev€n lives, thr6€ are
lhepaslone andthethreeof tho fulure andthe r€maining
the present Iife phase,"

Accordingly al least three lives of lhe Bhavyas ara
dsfinit€ly tix€d, olherwise how could lhey be seen ? The
age of three lives cannot b6 settled altogether. Therefore, it
can also be not held th6t with the senling oI the age karma,
the life phases were delehined. It nalurally follows thst
they arg pre-detemined and do not happsn anew.

Pmrhmanuyog Shesrras are all lullof definile declara-
lions aboul the futurhy. thagwan Neminsth hsd ,oretold
lw6lvs yoars back the fact of th6 extinclion by buming ot
Dwarjka. lt was also slated cloarly how, when and with
what ilstruments the 6ven16 worild happen. ln spile of all
effons otherwise, the course of 6vents lollowed exactly like
that which was declared by the Lord.

However, lhere were different reacliona o, persons
according lo their own ,uturily. Thoa6 who held tonunste
modificatjons in th6 fulure, renounced the world; m€ny
accepted lh6 order of DigamberJain monks; m.nv others
accepl6d Anuvratas, many adopted right faith; but thoso who
were dostjnsd to go to miserable pha6$ of life, thought o,
undoing what Bhagwan Neminath had foretold. They stsrled
plans to save Dwarika from being roducsd to ashes. lt
appeared ss it they devoted all thgir effofis in proving untrue
what the Lord had doclared in his divino discourse. Bhagwan,
however, had only asserted whalev€r he had seen and known
in hls omni-sentaence; he was not a creator of modifications
in substances,

The voice of the Lord also monlioned the instrumental
causos alongwith the inherent ability of the substance itself,
but those who looked to the instrumenlal causgs only, did
not conaider the intlinsic abilities and pot€nlialiti6s ot
substances. They sta €d removing th6 instrumentsl caus€s
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and thus b6gan to conBider thems€lves safe hom the impond.
ing destruction, but........

Those who religd on instrumental caus€s olovents did
not h6v€ full failh in omniscience, lheirvision was blured.
Not that they had no faith in the voice of the Lord. lf they
had no faith in it. th6re was no cause for fear and confusion.
Why did they t.y vainly to €void the disaster ? They had
l8ith, but it w6s not skong enough. They kn6w thst what.
ev€r the Lord had 6aid will happen, but they were not definitc
about it. Thear laith was wavering. Tho6e who ar6 destined
to face rnisfortunes, do not havefaith 6ven in th€ Omniscient,
only those whose world has become limited understand 6nd
have fairh in the omniscience of rhe soul.

The divine voico of the Lord proclaimed that Dwariks
will be burnt after tweta yo6rs. Tho6e whose faith was
shaky, reh that the Lord wi bum Owarika and turn it into
eshes, when the Lord had absotutety nothing to do with it.
He was completely detached and h€d no €ttachment or
aversion towards anybody. As such the question of Bhagwan
Neminath buhing Owarika does not arise. He was, how-
ever, an Omniscient 8eing, He knew and saw whalever
wot/ld happen in future, as il in the present. Thus h6 saw
Owarika burning that v6ry time. Tho ftames that will rise from
th6 fjre of Dwarika were clearty drscernible to him at that
time. The 6vent was very clearly narlat€d in his divino voice.

Nol only that he had not burnt it; no body else had
done it; jn f8ct it had the capsbility of being burnt at that
v€ry time of its extinction. This capability included the
instrumental causes lhst would be present st the time of th6t
ev€nt. There wa6 nothing doing by any outside agency; for
lhe instrument6l causes, that were present th€re. lhemselvea
did not like thsl Dwarika shoutd be bunt and destroyed.
The world doe6 nol understand this intrinsic potentistity of
the self and ss such its own natural courso o, working i6 not
understood by this world.

3r
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Bhagwan Adinath had foretold allthe events of lh6
lives of Marichi lo the exlenl of one kodalodi Sagar, which
is an inlinitely long period. Do yo! hold in doubt the lruth
oI lhos6 happsnings 7 Was it nol all ple-detormingd 7

Innumerablo liv6a bctore, il was fo1610ld lhal he would
becomB the twenty-tourth Tirthankar. Ti(hanla, Prakriti
was no! then associaled with his lifs, ,o, th6 numbor of life
phases cannol be innomerable after tho associalion ot
Ti hankar Prakriti. Wirh Ththanlar Pratriti setrled in rhe
soul, itachieves Nirwan in rhe ssm€lite oral the mosl in
thethirdone. Assuch itcan also not besaid lhat dueto
the sottling of lhe karma with the soul, as much tuturily ot
his soul was fixsd.

All this only proves that it was certain in the lif6 time
ol Adinath ghagwEn that Marichi will become the tw6nty-
founh Tirthankar. When lhe ftrture lile evont ot lh€ twenty-
tourth Tithankar was pre-det€hinsd, the lives in between
were also pre-dotermined. lt was then only that they could
be known.and forelold.

Tiloypannati Chapter 4, v€rses 1002 to 10'16 clearly
rsfer to th6 knowledge of future events wilh tho help ot
Nimhtagyan (fafr<an )._ Acharya Bhadrabahu had torotold

lho 6v6nl of twglve year famine in Nonheh Bhaiat, thsl
came out lo be completely true. Monarch Chandragupta
had se€n some dreams which formod the basis of the decl6-
ralion of 5 numbor of future ev6nts,

Do not Krrnanuyog scripturss mention that six
hundred and eighl crealures wall come out o, their Nigod
existence in six months and eight Samayas and the same
number willatt6in Nirwan during lh6 6qual period. Can

more creatures leave Nigod and atlain Nirwan ? ls that not
definite ? lf this i6 so, does thi6 not impair the ind6p6ndencs
ofths naturcof things ? Whywill onlyso many and no
more croatures obtain lhe supreme bliss ?
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... , 
Krrnanuyog montions tixed number ot the crealuros inthe four phases of life and they do not .

rr.6veryrhinsisnotpr6-r;;";;1ffi J;;,fr |"""::fl 
"fi 

:1":::
l"lYnl, ."r""rrr"" shoutd vsry in accordance whh th6irm6rits and delnorits.

.. K€rn€nuyog 6lso mentions that this creaturo lgavesNjty€nigod,for two thousand Sagars onty, o(rt o, thoso heassumoa a lix6d numboa of on€ s6nse tiv
threr senses tives. forr ;;il:::#i:;:il:ffi ,";
ol tho human phase. What is all this z

., . 
Oo y" not arrive at lhe conclusion that the numbers oflhe.four phases of lit€ are delinite as atso their lif6 coursosand thoir ordar of happ€ning ? How oiherwise the sch6D6ol lhings tak6s its shape ? Thon th6re woutd be 6 crowd inone ptace, white olher ptac6s wit, remair

nor hapoen like thar 1 vacant' btil il does

^-, ,:eop]: 
fe.6tthat r€at retigioh 6pan. is not doing m€rilsand domerits al6o in our own hands Z We are totally bound.

,-_-_t: 
rl"a", I have to refl thar merirorious inctinations andoem€flts change o, th6ir own, for none of the two can lasitormore.lhan an Antarmuhurat, As such changeinAnlsr-

m^uhurat is inevitable. you cannot stay in merlorious modi_rtcatrons for more lhan an Antalmuhurat; rt you do nol touchlhe pure modificalion, it is inevitabte that
,n-demer 

'". rhis chins. ;;;;;;;":"";JJ,"i"*;HJ::r::;
::"j:r": "t:: indutse in mrits; how ,n"*i"" i""ia ii",corn6 out o, it 7 The merit of b€comrnd

:]:.n., ":,," "u."i"o 

-," ","'Ji;:l 
1,":' fiil:l :"J1,::power and by one sensgd to five senssd beings.

,^-..,_rlto_* "::. or. gh€rsr Chatrsvs(y, who t€fl Nigod and
'::i,rs.:.1" lif€ phe6e becarn€ sons ot ctrat ravairy anJattained Nirwan, had attracted m6rh bohdi
phas6 and we,€ 0",; ;-;;;;;;il;"ltrn"ffiIffll;
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lssl bodily frames in modification withou mental powel

only. But all this happened and could happen in ils natulal

soqugnce; no wishful effolt was lesponsible Ior all these

ch6ng€6, lt has boen said-

t{(c fifi-< rtQ ii +fer<, ;r< crvr rlc g<<rfi t

wf+e <Q r<{6ii t, +s-{ qrq di lcr4 Tdl rr

Froedom for lollowing which meritolious inclinations
you want - getting Tirthanksr, ChakEvarty or heavenly
godB' seals ? When Tirthank6ras aro tw€nty_four only and

th€y loo not lwo togethel in one region, how can lwo beings

attraq suitable Tirthankar Prakliti kahas ? This has been

said in r€ialion to ons legion only lf you say that one

hundred and seventy Ti[hankams csn be a! one and the

!am6 timo in lwo and a half islands, I have nolhing to obiect

lo. Butwhyon6 hundred and seventy only; why not two
hundreds ? Why can lwo hundted beings not atlract such

karmas together ?

The namss of future twenty_ fou r Tiltha nka ras of tharat

Chhotls have beon announced in Jain scliptules. Alongwith,

ths names oI thos€ who ara to become Tirlhankalas, have

also been proclsimed. Atl this wss definile. Then alone il
could be forotold. Can any other lhan those beings attlacl

Ti hankar Prakriti kalmic maltel ? Ifno,woall ale declated

to be unlit for ninteen clore by crols Sagars, You akeady

know lhat lhis croalule comingoutof Nigod stago stays in

Tr6sa modific6tions for two thousand Sagars only. lf he

does not attain Nirwan within this period, he is bound to go

to Nigod again. Th€n there i5 no hop6 for him lor an ,nfinite

time.

lf you say that if not in Bharat Chhotla, you will become

Tirthankar in Elawat oI Videh Chhetrs. I have to remind you

whon Tirlhankatas oI lhe Bharat Chhelra have besn ploclai-

med, the nsmes of the Tithankarcs of Er6wat and Vid6h

Chhetras must also have been declaled. Scliptules thqro
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must have.proclaimed the nam6s there, as lhe scriptures haveproctarrnsd names here. ln the omniscience of (evalj
Bhagw€n n6rnes of Tinhanl€ras o, infinite times hav6 b€enproclaimed; there cannot be any departuro,rom this.

,,..,-,1,::rn:*ql .arsu6s 
rhar itnot th6 merir of b6ins a

I rnn.nkar, ho wjll b€com6 a Chakarvady, I say thal the a;Gof Chaksrvarties ars still more limited. The number ofCh6kawafties in a period in which twenty-rour Tinhank6ras

.e)(isl 
is twelve only. when th€ numbor ot Tirlhankarss areflx€o, the same about Chakaryanies mustalso be definite,Tte.scriptures cannot proclairh 

"""f, "na "r"ry "u"nt. eldeclaring the numb€r of Tirthankeras, hhas gonerally b6enheld tl.at everything is defjnile. We ne6ct ro know rhis trurhalone h is not necessary to know about the ,uture eventsolall €nd sundry. Even if future events of 6lt were to beproclaimed how many shall on6 remembel ? All are notlntsrest€d in otherc, future. Everybody wants to know his

Let alone Tinhankar or Chakarvarry, somoone mayargu6 that he woutd attracl such merit as wor.,td send hjr|r to
:.TP"]:T .rhere 

also vou wourd so onrv. if there srev€cant seals. Heaventy creatures do nor die untimety deathslWhen a god or lndra reaches heav6ns, nobody else canattmd merit to b6 born on lhat s6at and lif€-lerm of suchgods ar6,of Sagaas. Leave aside heavens, you cannot get as6at jn_ the hells. unless there is one vacant. Whalever thedat6 of your ressryation, you wrjl get 6 seat lhen only, in anyphese ot life.

^--..11119" "': 
like this accoldins to Jarn scriprures, rr isanotner thing lh6t yor, do not accept Jain scriptr[es them_selves. Bul thsre is no way out of lhrs sjiuaton. Then youwill,havslo srop accept;ng so many things. Th6n you willnotbeable ro accept Adrnath or Mahaveer. Itwoutd noIb6 possiblo to accept twenty-four Tifthankaras and twelvoChakaNanies, for all this has been accepted from Jain
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scriptures only. lf 6criptures are not tru6, ev€rything else is

immaterial.

Hav6 you over considered what conbepls you have

acceplgd on tho basis of scriptures ? lf th6Y sle not rslied
upon, heav€ns and hells are all gone. Only that which is in
the fiold of th€ vision will remain true.

I am sure you are not prepared to go to lhat ext6nt. It
th6r6 is som6 weight in my oxposition, pl€aso considel lhat
with the seriou6ness it d6serv6s.

When oxporls ol Pralhmanuyog and Karnanuyog slso
oppoBe the principle of soquence bound modilicaiions of
substances, one cannot but wonder, for lhis great trulh gels

sttong support at every step in above bolh Anuyogas.

Likewis€, in Charanuyog and Dravyanuyog. also thg
aame truth has beon rerlected. Wo have alroady quoted

Samayasar ( Atha Khyati ) and Karlikeyanupreksha' The

commentary of Pravachansar volse 102 also supports the
principle.

ln the commsntary of verse 99 of Pravachansar, the
thing has b6en amply clarili€d by citing an examplo of lhe
necklace as below :-

Though a substance isone (from thepoint of indivisi_
biliry), the small divisions in space sequenco sre its
Pradeshas; in the same mannel lhe nature of tho substance

as a whole being one, the small divisions in the time

sequence arc ils modifications. Just as the reson ot space

s6quence i6 ths variation in spatial units, so also the reason

of tim6 sequencg is the valistion in modifi@tions.

Just as ths small spatial units destroy theil past folms

and assum€ n€w Iorms, Irom tho point of view of lhe Samo

substanc6 boing not destloy6d snd born, Iemain origination,

disappearancs and pormance pronged; in the sam6 manngr,

those modifications in thoir own timo destory their past

variations and assume new dimensions and from the point
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oJ view of.the unbroken flow of that aubstance, as such,remain origination, di6appoamnc6 snd p€rmaneace natured_

.--. And iust as the smallest spatial unit is boln out of theoostruction of lhe psst shepe in the form of snothor spatialuDit, and froh lhe pojnt of view of the unbroken ,low o, the
:I:,:"":.f the .ubslanco inctude both ,rrir,ton" 1o, nonlout-of the lwo); in the same manner the shall.st lime tnito€alroys its pr€vious shape and is boln as lhe next tihe unit,and-tho same fiom lhe poinl of vigw of the continuity o, thetrm€ sub6t€hce, 6mbraces bofh fhe modtlicalions,

_ ,..1n 
this manner in the regular flowof lhethr€g naturedmodificalions, lh€ subslance aoes nor teave its nattrrelrias such oxistenco shoutd be heldlob6 rfrree prongea o;iitrxe the p6art n6cklsce.

---..-l-oJ "r"1Ot1_tn the ftowing necktace which ha.assumed a particular length, amonost ,
h rheir own ,,**, ,n" ,""",i"-i" *'"1r"J' ;::,,:T'ff:fi:iown 6nthies, not assuming pearls in the next posilion, andt roh_lh.e 

-thrse, 
prong6d nature of substancos assen lhe thr€eoflgrnation, disappearance and permanenco nsture of thenecklac6 its6lf-

--- 
ln the sam6 msnner, the modified substance which hasac,copled continuity in all the thodificallons in their owndiffetq6166r61,1ara, lhe provious ones are boln beforeand

:Y::: l:y ones do nol take shape; ror rhis reason andsverywherefrom lhe conlinuky point ofview of th6 subslanceitself. the three pronged origination, disappearance andpermanence natu,e stsnds establiShed.

_ . 
ln simplB words the smaltesr unit in th6 tongth d6velop-m€nt is the spat;al unil. In the same way ths smallsst unitof ths height developrh6nt is irs modificatron. Each hodifi_cation in iG own time is born in its own shape, a""rroy" li"own previous folm and continuhv of r

th ere. ev€ ry il ; i: ;;".'; 
";";i 

1,, 1, fi :tj:':":'"T"",:,"*:
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retains lts own shap6. There is no time ditfor€nce in origi_

nation, diaappsaranco and psrmanence All the thlee happen

at one and the same time. ln such oligination, disappsarance

and permanonce continuily, the substsnce always exists' as

such the substance itself is, like the pearl necklace, origina_

tion, disspp€amnce and p€rmansnc6 natured'

lntheabove context, continuity point of view which

has been used a number of times, deserves out attention'

From tho 6xample of th6 pearl necklace, jusi ss tho spac6 of

lhe pearls is fix€d in the necklace, tho limo of appealanc6 of

rho pesrls in the looming necklace is also fixed ln the sams

manner just as the spatial unils of the substance aIe delinite,

the Ilow of lime units theteo, is also definite.

Here ths continuitY of time units has been explained

withthehelp ofallsequence ofth€ spatial units. because

the sequence of spalial units can easily be complehqnded'

Just as it we look at the subst6nce lrom the whole

spac6 development, lhe whole spsce js one; in th€ same

manner the substance i. e., all the modifications ot ih6 past,

prssent and future, if viowed simullansously ths time is one'

Just as there is a sequence in the spstial unils, lh€r€ is

sequence 6lso ln the modifications.

Just as the space sequence of a substance i3 the space

unir, the smallest division of the time sequonce is the

modification.

Though this statemenl is from the point of view of all

lhe substances, if its space sequence is undelstood in lelalion

10 space substancs il wottld be conveni6nt. Just asthe
spatial uni! of space subslsnc6, whelevel it is loc6ted remains

located there alone;chsnge in its po6ition is not possible,

likowise lhe spatial units in all lhe substances are fixed

This same lruth has been explaingd with lhe oxanlpls of

pearl necklaco. Juat as lhe sequence oI pealls dog6 not
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change oven in the looming necklace. the sam€ way the
sequence o, spatial units in active creatures does nol change.

Just as th6 sequonce of spsc6 and oth6r substancgs is
fixed, their time s€quence is also fix6d. Just as no chango
is possible in th6 tixed 6pace 6eqoence. it js so whh fixed
time sequonco also. Just as th6 position of every spatial
unit is fixed, so also is fix€d tho time of €ach modificalion.

Just as th€re is length in lhe roel of a picture in cin6ma;
the positions ofthe pictures ar6 fixed wherevea th6y ar6;
these positions cannot be allered; likewise the time of every
pictu16 in the aequsnc6 is fixed. No aheaations €re possible.
We lnay not know which picture willfollow; lhat rnak€s no
difference; lor th6t would com6 in its fixed sequence only.

Just as from the spatial poinl of view, the steps on the
slairc8se are in an unaltgrable tjxed 6equenc6; in the same
manner th6 time sequence of going over them is also fixed
and unaltorable. Just as we can go over them in a sequence,
likewise the time sequence of going over them is also fixed.

Just as th6 number ot spatiat units of Lokakash are the
same as rhose oI a living beings, likewise the time units of
all the three pasl, present and fulure times 6re €xacily the
same 6s the modifications of each substance. Just as each
tame unit is located on e6ch space unil of Lok6kash, likewise
each one ol the time units has against it a modifjcation of
each substance. Thus when each modification is pinned in
its own tirne unit, how can sny scheme of alteGtion operate
in it ? ln this conlext the lollowing sentence in the commen_
tary des€rues our attention :-

"Every modilication takes sh6pe in ils time only,.
The conclusion from all this is lh6t the modification of

a substance in whatsoovsr time, and by whalsoever instru-
montal cause, isto come anto existence, comes likethat
only. The well-known Acharya Samant Bhadra writss jn
Swayambhu Srot.a -

39
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diiqnesffiftqt4, tgE{If<Er fl',if<gr r

qdl{{rl q-€l€ ftqri: t6(c irdfiraf( srqaril lliill
Here Achary Samant Bhad6 addresses the Supreme

Lord and says, "Oh Jindeo, you have correctly prcclaimgd
that futrrrhy which is known by oporations arrived at with the
oxistence ot intehal and extornal causes is unassailable, that
is its power cannol b6 assrilgd; whatever is to happ€n,
happens, th6ae is no olh6r way out. Even then this miserable
worldly boing romains troubled with lh6 pride that ho can do
some pa icular aclion, wh6n ev6n in the presenc€ of a

numbor of instrumental caus$, adeod cannot be accom-
plished unless the time for its accompli6hmont has srrived."

Saint Psdm6nandi write6 :-
"Persons in their minds think of their welfare alone, but

the future eventualily does thst which happens to be io its
liking. Ther6fore, good people shorrld leave anschmenls
and aversions, thatrisein lhe origination of delusions, and
enjoy lheh eternal bliss for all the times "t

Pandit Ashadharji writes at page 83 in Adhyatma
Rahasya:-

"lryouhave really determined lhe mystries oI Jain
tenets in accordanc€ wilh the teachings of tho roal saints,
abandon tor €vsr lho proud altitude of 'l can do somelhing'
and accept lhe goddesslike future eventuality of subsl6nces,"

Her6 future oventualhy has been tormed as goddesslil6,
Commsnting on thas Pandil Yugalkishoreji Mukhtar writos :-

"Whatever accomplishment, in whalever time or place,
by what6v€r method is reflecled in lhe omnisci€nce ot thB
Lord, that accomplishment altains fruction thal very tim6, in
that very place and by that very melhod. This statement
about futurity does nol make any difference in the concopl
of fulu16 inovitability, because lhis slongwith the accomplish-

1, P.dm3nandi Panchvinshaliks, ChaDter 3. Slo*a 53
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ment ilself, th6 instn mental csuse thereof ls slso refloctedin the omniscience of lhe Lord; one sided Niyatiwad or
future inevitability or occurr6nce of events withou;ny ce!s6s,
which clearly sppear to be impossible, is not the contention
of that statoment. Apart from rhis, substances do not change
their modjtications according to the sentience of the omni_
scient being; the r6flectionB in the omniscionce occur inaccordance with the modificalions of tne sutstances,
Consciousness follows the shapes of lhings; shapss o, things
do not follow consciousness-

-,---ll:i 
T.:d:rT"tii haE dw6tt upon this subj6cr ar msnypraces in his Mokshamarg prakashak. Some of his comments

(at page 39) 6re as b€low :_
. "Tius one m6y wish evil of others out of anger, butsuch evil depends upon future inevitabilhy. ln tfre same wayon€ rhay desjre his greatness out of pride, but greatnosi

oepsnc,s on [uture inevhability. Same way one may pl€y
d€ci6l for favoulable achievements, but tavour6ble achiev€-
ments depend on future inevitability; in the same manneronemay desire to possess the desirable tressurcs out ofgre6d, but such possessions depend on ,uture inevhability.,,

Kashay pahud and Dhawal include th6 following:_

. 
,,Ouestion :_ Why did not th6 diving voice opsrate inthess sixtysix days ?

Answer:- Due to the abs€nce of the chief preceptor.

. Ouestion :- Why did Saudharma Indra not present th6chi6t preceptor that very time ?

Answor :- Did not pres6ni, because jn th6
time-fruction, helpless Saudharna lndra had no
present him,"l

absonce of

. 'n.rl: 
ifluskation given in Ka jkoyanupr€ksha, it has

D6€n sard inveryclear terms thsl lhe behaviour patt€rn o,sobstances lhat has b€en reflected in lhe sentioncs of the
l. Jain€ndra Siddh.nt Kosh, p.n [, pso66i4
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have nothing to do in it, that is, you have not to be anxious
about doing anything. The inanimate beings do not do any-
thing in non-self substances; lhey do not care to hsv6lheir
own modifications. Does that behaviour psttern become
obstructgd on lhat account 7 No; then why does the snimate
being 6lone worry in vain about the nodifications in himself
6nd olher substances 7

Every substance is completely cspablo of bringing about
ils own lnodifications or lhus modilication is completely
capable in ils own cource of modifications. Oh soul I you
have noihing lo do in it. You sre in vain wasting and
harming your own ljfe in that anxiely. You sre roaming
about with pride with the anxiety 6bout the cou rss of modi-
fication oI the substance which does nol n6ed your co-
op€Etion at all; which does not care for you; you are
yourself fseling restl€ss like the pride-obsessed dog who
thinks that il he who is pulling the bullock-cart,

Tho schemo of the nature of things sssures you that
you should remain carefree aboutth6 universe, but this pride-
obsossed being, thinkingthat hecan do somsihing inthe
non-self enlhies, holds lhat if theson accepts the responsi-
bilily of running lhe shop, he can be caref.ee. How can I

,eel caretree unless someone 6lse assum€s the r€sponsibility
of tho work I am doing ? Bul lsay emphatically that there
ha6 ngver beon such a son as the sequence bound modifica-
lions of substances. who can completely free lhe aclion-
obsossod father lrom his responsjbilities. He c8n only
bocome carefrce if he undsbtands and has faith in the
principle of sequence bound modifications of substances.

Tho problem of the pride-obsessed doer o, aclions is
lhat somebody should undertake his responsibility to reli€ve
him. He does not underctand thai he doe6 not do anything
in ths non-s€lf or its modificalions, only entertains anxieti€s
duo to ignorance of thi6 scheme of things, As rsgards these
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anxieties also he assulnes lhe part of ths do€r only, as longas he is ignorant about the course of 6vsnts,

, ..Jain 
philosophy i6 called tho phitosophy of inection.Inaclion does not only mean that there is no agent or dooaot_this world, but also lh€t sny one subsrance doo6 not andcannot produce or dgskoy th6 hoditicalions or bring about

:iL:Tlg-":Ih:r**er in oth€r substancos. Even senrienrrout rs not tho doer o, hs unnatural behaviour and inclina_tions. 
..This 

truth has b6en expressed in rhe Kana-Karma andSarva Vishudha Gyan chapters of Samaysar.

.,. The commentari6s of v6rses from 3Og to 311 of SsrvaVishudhs chapter that refer to seqUence bounO modifrcstions,
h€ve ultimately provod the concept of non-dotng, as is cl€artrom lhe followjng 6xposition :_

-^..- 
,,This.wsy€rl animate being is born ot his own modifi-

:::::T:"d * his cause-efrect reiaiionship wirh inanimatsobrects do€s nol stand proved, becauss lhere is no creation-croator relationship between substances; when the causeand 6ffsct r€lationship is nol proved. tt
entity in inanimate oijl;; #;;;,jJ:":""l",;tlr::JIJI;
or antmate obiects in inanimate ones, not being proved, therelationship of ths d6ed and rh€ doer wrthout the need ofanyrthor objecl, is proved in self only ahd thus the processor doing anylhing in the inanimate by anih6le standsunprovod. Thus animate bejng is not the doer of any deed.

,.Conclusion is that the modiltcations of allsubstancesars-differenu all lh6 substances produce their own modifica-xons, rheyaro th€ doers and those modifications are th6o€eos. trom r6al pojnt of view there js no dosr and de6d

1"]"-,:1"-l"ji ""y 
*fst6ncs with any orher substance. Thusan anrmate being is lhedo6ro, hrsown modtltcations andlhe modific6tions a16 his deeds. Lik€wise an inanimalebeing is lhe producer of iIs own modificatrons and its

:loll:Ti::*,,: o:eds_ Thar way. an animate b6ins is,,ur r"e prooucer ot others,modiftcations-,,
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whsn oach modilication of a substanco tales form in ils

own time, howcan iichangeit ? As explained befole' as

-.nu ti^e-rnils ofall the past, plesent and future times

i;;r;";,". areths modifications ot each substance and

each moOificarion is engraved in each time_unit lf one

modificalion is r6moved llom its place, thal plsce will be

vacanl. Where {rom shatl wegot snother modilication to

, ill itsplace ? lf you want to bring a dosiltble modification

and do so bv removing it flom its oliginal place and lime'

wlil you rtren carry the modification oI this place therc' which

is an impossibility,

Ultimately why does not ths world naturally accept the

schomo oI thinos ? Why lhis claz6 lor a change ? Boligion

mesna acceptance of the nalurs o' thing' with 6ase'

Beginning oI religion consists in lhe acc€plance of the

nat-urat modification of things Such a person naturally has

an inw6rd vision.

Those who accept easily the sequenco bound modifica_

tions of subslanc€s, nalurally stan looking at their intrinsic

n6ture, Such a balance €xists in th€ nature of things'

Like subslanco and its altribules' modifications a160

exisi. Pravschansar verse 107 specially mentions lhis' lf
Eubatance and hs sttlibut€s exist in ell the three lon3es oI

time, modilication exists Ior an indivisible palt of time' Jusl

as thg etelnal exiBtence of substance and atributes cannot be

challsnged. in the samo way ths existonce in its own lime oI

modif ications cannot be challangad'

But ignolant of substance and 6ttlibutes' tho peEons

with pervelted faith have lhoil sye on modifications only'

They are entangled in theil attempt6 lo changs modilifica_

tions. lt i5 onlv on account of this entaglement that lheir eye

does not go to the solf and they cannot develop right lsith'

Scriptures term modilicalion_mindsd peoplo as extro-

verts and substanc6_minded people as introve s'
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_ To dovelop E vjsion of th6 se,f, it is necoss6ry to eccept
the s6quenc6 of modifications. Modificstion ;s atso true
in it6time- no chango is po3sibl6 in tt"r 

"bo. Wh"n *n"
hav6 such a faith, vision becomos tre6 of moaiticstions anJ
tums to lhe inherent nature o, the self.

. Without s laith in the s€quence boond modiricalions, iti6 impossible lor the vision lo be direct€d iowsrds lh€inherent nalur€, because the burden of chsnging modifica-
lions according lo our desir€s r€mains on th6 mind, Thavision, heavy with th€ burden oI m€king changes in th6
schomo of thin$, h6s nopowerlolookat its own nalur6.
Ent.y into tho sel, i6 nol pos6ibl6 without being ,re6 frorn sllburd6ns completely.

h has been seid :-
fc-{+ qt i ., } ei qisqrr i r

€q d sdt qr{, i{ttr i < 6i qr. ii rl

. Wjth burden on our heads. it is not only difficult but
impossible to go up, psrticutarly with such a burdon which
we,have no power to carry. Csn €nybody go up s mountwith the burden of a mount on his head ? No - never. The
6am€ way a person having the tend€ncy to elf6ct alterations
rn other substances cannot enter the selt.

. .Thorlgh 
this being has absotutely no responsibilily ofaltering thE modifications ot the substances of this world,

which are of thsmBelves regu16rtychanging, the persons withp€rv6rled_f6ilh are being lhemselv6s suppressed by the s6tf_rmposod imaqinary burden_

. This berng has absolutely norhing lo do in th€ non.solf,
he has also not to do anyrhing in his own modiricationa.
All changes tak6 place automatically and wlll ev6r happen
lile that.

h has been wsll seid:-
"fl-o (44 ort cf<<rlq, t q,r 6r FT r f,rq,, ?


