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Publishers’ Note

We are very happy to release in English Dr. Hukumchand
Bharill's original work - ‘Kramabaddha Paryay,’ which
expounds the most important and the most revolutionary
principle of Jain philosophy.

After going through all the Jain scriptures, the spiritual
saint of this age, Pujya Shri Kanji Swami had the credit of
bringing out clearly and emphatically the principle of
‘Kramabaddha Paryay’ - ‘Sequence Bound Modifications of
Substances’. His own dear disciple Dr. Hukumchand Bharill,
M A., Ph.D., Sahityaratna has presented logically and with
convincing proofs the same with all absorbing principles in
the light of great Jain scriptures.

The turning point in the life of Dr. Bharill himself was
this great principle, which fact he has mentioned in the
preface to this book. Wherever Dr. Bharill went or goes he
invariably spoke or speaks on this subject. Though he
presents the theme in very simple, easy and understandable
language, so as to act as magic on the minds of the hearers,
full justice cannot be done to the subject in an hour or two.
I, therefore, requested him to write a book in simple and
effective language for the full exposition of this great subject,
He accepted my request readily for he too had such a longing.

He began writing this book on 5th January, 1979, and
it was completed on 7th December, 1979, This matchless
treatise of Dr. Bharill was published first in the form of
editorials of the Atma Dharam. The editorials were so much
liked by the readers thatit had to be published in a book
form in January, 1980. Besides so many Hindi editions
being published, the book had to be translated in many other
languages too.

Thus this book has reached the people at large, its
number in Hindi being 32400, English 2200, Gujarati 11400,
Marathi 5200, Kannad 1000, as also in the form of editorials
of Atma Dharam in various languages totalling 15000,
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one thousand copies of the book are being printed in Tamil;
the whole total being 68200, Still continucus demand for
this great publication stands.

We had the fortune of publishing more than 28 books
written by Dr, Bharill. Fifteen lac copies of these have
reached the public. Out of them English publications have
been enlisted in the end of the book.

It is a worthwhile contribution of Pandit Todarmal
Smarak Trust in the spread and circulation of the spiritual
revolution started by Shri Swamiji.

After the establishment of this Trust and the completion
of its majestic building by Shriman Seth Pooranchandji
Godika, Dr. Bharill jonied us and became part and parcel
of the Trust. Since then the Trust has initiated a number of
schemes to propogate Jain philosophy and through the
medium of these, the message of Lord Mahaveer is being
spread throughout the country and abroad, which factis
very well known to the public.

There are fifteen departments working under the
ceiling of Todarmal Smarak Bhawan under the able guidance
of Dr. Hukamchand Bharill. The brief discription of them is
given below :—

1. Vitrag-Vigyan Vidyapeeth Examinaton Board :

For the spread of Jain religion, Dr. Bharill has written
eight text books which have been translated in many
languages and which are taught in different Veetrag-Vigyan
Pathshalas and Jain schools, Over and above this,
examinations in Chhahdhala, Ratankarand Shrawakachar,
Tattvartha Sutra and other 24 books are also conducted by
this Board. '

2. Bharatvarshiya Veetrag-Vigyan Pathshala Samiti :

This Samiti runs 373 Veetrag-Vigyan Pathashalas out
of which 172 receive financial aid from the Samiti.
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3. Veetrag-Vigyan :

This popular spiritual Hindi monthly, with Dr. Bharill
as its editor is circulated in following number in different
languages :—

Hindi 6500, Marathi 1200, Tamil 600.

4. Jain Path Pradarshak :

This fortnightly, under the editorship of Pandit
Ratanchandji Bharill, Nyayatirtha, M.A.,.B.Ed., has been
doing useful service to the Jiin community,

5. Shri Todarmal Dig. Jain Siddhant Mahavidyalaya :

This Mahavidyalaya run by the Kundkund Kahan Tirth
Suraksha Trust has produced, within a short period of nine
years, 55 Jain Darshan Shastri, 15 Jain Darshanacharya,
thus 70 scholars in all. Out of these practically all are
engaged in the service of the society, The Principal of this
Institution is Pt. Ratanchand Bharill. At present 63 students
are studying in the Mahavidyalaya, living in the Hostel which
isin the same campus. No kind of fees is charged from
these students. Boarding and lodging is also free.

6. Department of Publication of Literature :

This Department through the medium of three institut-
ions produces useful literature.

Pt. Todarmal Smarak Trust has published as many as
78 books till March, 1987, The total number of books
published is more than 17 lacs and 15 thousands.

Kundkund Kahan Tirth Suraksha Trust publishes big
scholarly texts as Samaysar, Pravachansar, Yogsar, Tattvartha
Sutra, Moksha Marg Prakashak etc. Through this media also,
more than 50 thousand copies of 12 books have already
been printed.

Akhil Bhartiya Jain Yuva Federation publishes books
on worship and Vidhans. Brahad Jinwani Sangraha, Siddha
Chakra Vidhan and other important works of far-reaching
effect are its publications. Nearly 1 lac 25 thousands copies
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of 15 books have already seen the light of the day with the
efforts of the Federation.

It may please be remembered that our publication
department makes available to the reading public these books
on prices lower than the cost price with the help of donors.

For having satisfactory and speedy binding of books,
Binding Department with modern machines has also been
set up in the Smarak Bhawan.

7. Akhil Bhartiya Jain Yuva Federation :

There are as many as 289 branches of this youth
organisation in the country, in Narobi and other foreign
countries, its President being Brahmachari Jatishchandraji
Shastri. Through the agency of periodical camps, this
federation has been engaged in enlighting the youth of the
community.

8. Sat Sahitya Vikraya Vibhag :

It is run by Pt. Todarmal Samark Trust. It organises the
sale of its own publications as well as books published by
other organisations. Last year books worth 4 lac and 50
thousands rupees have been sold out. Their cost price is
about 6 lacs and market price about 9 lacs. There are about
110 publications for sale in this Department.

9. Tape Records of Religious Discourses :

The tapes of the spiritual saint Shri Kanji Swami and
other learned scholars are being preserved through the
medium of Shri Kundkund Kahan Digamber Jain Tirth
Suraksha Trust.

10. Pravachan Prasar Yojna :

Spiritual discourses of Gurudev Shri Kanji Swami and
other scholars, spiritual Pujan and Bhajan are recorded on
the tapes which are being sold. Within last three years as
many as 1 lac 90 thousands rupees worth of cassets have
reached the public, on cost price.
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11. Religious Discourse Vibhag :

We also arrange to send scholars and Pandits to
different places on religious festivals and similar occasions.
In the year of 1986, in Paryushan Parwa, demand for Pandits
came from 256 places, while 208 Pandits could only be sent,

12. Prachar Vibhag :

For spiritual regeneration of the community, spiritually
minded scholars are made available. At present six such
Pandits are engaged and they go about throughout the
country. All the cost incurred in this activity is borne by
Kundkund Kahan Digamber Jain Tirtha Suraksha Trust.

13. Shri Veetrag-Vigyan Adhyatmic Shikshan-
Prashikshan Camps :

Teachers for preaching Jain principles are trained in
these twenty day camps, in different parts of the country,
in the summer vacations. Dr. Bharill has also written a
Teachers Guide Book for the purpose. 3646 teachers have
been trained till now in 20 such camps. Through the medium
of adult education, small children’s education and religious
discussions, people at large also get the advantage of learning
Jain tenets. The credit for guidance and training for this is
totally due to Dr. Bharill.

14. Veetrag-Vigyan Adhyatmic Shikshan Shivir :

These are ordinary camps held for five to fifteen days.
All programmes of Prashikshan camps are followed in these,
except Teachers Training. On demand of the community
these are organised in different places and help in spreading
the message of Jainisim.

15. Shikshan Shivir at Jaipur :

On behalf of the Mahavidyalaya one camp is organised
in Jaipur for 15 days in October. In these spiritual minded
people get the advantage of the discourses of Pt. Shri
Lalchand Bhai, Rajkot; Shri Jugalkishoreji ‘Yugal’, Kota;
Dr. Hukumchandiji Bharill, Jaipur; Pt. Gyanchandji Vidisha
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and others. Over a thousand inquisitives participate in these
and serious discussions over matters pertaining to the soul
and non-soul are held.

It was very difficult to have an English translation of
this book - Krmabaddha Paryay, for to translate and some-
times to coin words in English for our spiritual expressions
is an uphill task. The Trust is fortunate in having the
cooperation of Shri Manoharlal Jain, Retd. R.E.S., Ajmer,
who accepted to translate the book with great joy and
enthusiasm. In spite of his deteriorating health. physical
ailments and weakness due to old age, he agreed not only
to translate the book, but edited it also and gave it the
present shape. We are highly thankful to him for all this.
Words do not have powers enough to express our obligation
towards him. Even before publication of this treatise,
Shri Manoharlal Jain has translated ‘Non-violence in the
Light of Mahaveer, three parts of Balbodh Pathmala, three
parts of Veetrag-Vigyan pathmala, and Tatwagyan Pathmala
Part | & |l. These text books have been published by the Trust.

Shri Rajmal Jain of Sushil Printers, Jaipur deserves our
thanks for printing the book in its beautiful get up. He took
a very keen interest in proof reading himself and completed
the printing with taste. Without his willing and sincere
cooperation, we could not get the book in its present form.

We are also thankful to Shri Bhagwaniji Bhai Kachra Bhai
Shah, London, who has so kindly donated a sum of Rs. 3000/-
for keeping the price of this publication to the minimum.

This publication is now in the hands of the readers. We
hope earnestly that the enlightened readers will derive joy
and spiritual comfort from the principles enunciated in it.
If they develop a liking for spiritualism, our efforts will have
enough justification.

Nemi Chand Patni

Jaipur Maha Mantri
15th April, 1987 Pt. Todarmal Smarak Trust



PREFACE

For others sequence bound modifications of substances
can be a principle, can be single faced proposition, can be
multifaced representation, can be a joke, can be a political
affair, can be an inducement for self realisation or for its
annihilation and it can also be a venom to somebody, to be
short, whatever it is for others; for me it is the nectar of life,
nay, life itself, for my real life, my spiritual life, my nectarine
life started with the knowledge, grip and faith of this great
principle.

The understanding of sequence bound modifications is
not only the turning point in my life; it is in fact a reanimating
drug that has changed the course of my life completely. | am
perfectly confident that whosoever understands the real
nature of this principle, and upon whomsoever this faith
dawns, his life will be all joyful, cannot be but nectarine.

It is on account of this that | want to spread this not
only house to house but to all the individuals; | want to
make it a matter of all and sundry.

I don‘t accept, in fact, | don't like the light talk, the
frivolous jokes about this principle. We have to understand
and explain this raising it above this worldly foundation. We
have to rise above the social and political base for starting a
dialogue about this.

How could | understand it ? is a story in itself. It is not
possible for me to check myself from narrating this stary in
this context.

We used to run a shop in Babina Cantt., Jhansi, U. P.
It was the time of Dashahra in the year 1956. For purchasing
necessary goods for the shop, my elder brother Pt. Ratan
Chandji had gone to Jhansi, where somebody questioned him,
“when events and things would happen as they have been
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reflected in the sentience of the omniscient God, and when
it is not possible to alter them at all, what is the value of
human effort ? When we cannot do anything, why should
we make any effort ?"

The question stirred his mind. He was stunned and
speechless. He did not try to explain it away by irrelevant
scholarly arguments, but only said, ‘““whatever you say is
correct, | cannot say anything about it at present. When |
come here again next Saturday, we shall talk over it."”

The man left, but he (my brother) pondered over the
matter throughout his journey back. As soon as he arrived
home, he put me this question direct. | also started thinking.
There was mutual discussion, but the question remained
unanswered.

In the evening discourse when | spoke about it, one
studious lady remarked, ‘‘what is there init? Itis only
sequence bound modifications of Kanji Swami”. Then we
had heard the name of Kanji Swami, but had never heard
about the principle of sequence bound modifications. When
we expressed our keenness to know about the subject, she
took out two copies of Atma Dharma in which were pub-
lished thirteen lectures of Kanji Swami on the subject of
sequence bound modifications of substances. The first
magazine had eight and the second five discourses. Those
magazines belonged to the year 1954-55. Later on these
discourses were published in the form of a book ““Gyan
Swabhav and Geya Swabhav”. Spiritual light as if dawned
upon us, we felt as if we had got some highly valuable
treasure.  We realised the worthiness of our lives. Then
started deep thinking, continuous studies and discussions
over the principle. The subject was so fascinating as to
have discarded all the pleasant tastes of the growing age.
Shop work was disturbed in the absorption of this great
truth, Customers used to go away because there was no
body to listen to them. When they were gone, we often
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realised that this way all our business will go to dogs. How-
ever atthe same moment we remembered the sequence
bound modifications and used to say, “whatever is destined
will happen”,

This process of deep thinking and study, once started,
continued. As aresult truths about the intrinsic power of
the self and the instrumental causes thereof, real and con-
ventional perspectives, concept about the doer and the deed
began to be very clear; there was no difficulty anywhere.
After that we fortunately got the company of Swamiji.

For the first time we met Swamiji in 1957 when he
was on his way to Shikharji. In Babina Cantt., he was detai-
ned off programme by the people. We constructed the
stage and the whole community was present there. Swamiji
only gave five minute’s benedictory speech.

We accompanied him to Sonagiri. For three days we
had the advantage of his speeches. We also had some
discussions with him. Immedistely afterwards, we had the
fortune of hearing him at Chandkheri, Near about the same
time my book ‘“Homage to Deva, Shastra and Guru” was
published. In its concluding wish for the victory of the trio,
the lines in support of sequence bound modifications were:—

“Whatever the futurity, is definite; this has been
narrated by the omniscient soul.

| could not have faith in that, instead | took pride in
my power of change.

| assumed responsibility of doing something in the
non-self and thus did not accept the Truth.”

| dedicated this first work of mine to Swamiji. The
dedication contained the following :—

“Dedicated to the lotus hands of Swamiji who by
explaining the real nature of sequence bound modifications
of substances, showered untold and infinite benediction on
we poor ignorant people.”
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When | dedicated the book to Swamiji, he expressed
his joy and asked me if | knew the principle of sequence
bound modifications. When | replied in the affirmative, he
invited me to Songarh where he offered to discuss it futher,
| was overwhelmed with joy having received his kind
invitation.

| accompanied him to Kota. He was to stay there for
three days | also stayed there for as many days to benefit
myself from his discourses. | was also asked to address the
vast gathering for fifteen minutes, during which | analysed
the eternally effective passions of anger, pride, deceit and
greed. This was very much appreciated. Swamiji also
expressed his joy over it.

After that both of us wentto Songarh in July, 1958
for twenty days alongwith other inquisitive comrades,

Before understanding the principle of sequence bound
modifications, we had heard the name of Kundkund, but we
had not seen any of his works, what to say of reading them.
Then we were only twenty or twentyone and yet we had
passed Shastri, Nyayatirtha and Sahityaratna examinations.
We were known as pandits, used to deliver lectures, were
favourite speakers but were unacquainted with the essence
of Jain Philosophy.

What could we do ? There was no work of Kundkund
in our courses and there was no atmosphere of spiritualism.
Jain papers used to be full of the social ups and downs of
the day.

We also took interest in these. We too had no liking
for spiritualism. We read Jain Philosophy for our father
liked it. We had as suchread itin words and definitions
only. We did not exactly understand the intrinsic nature
of the Jain Philosophy. From early age we had a good store
of information and knowledge and did not end our discourses
without a challenge. We did not understand the essence of
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Jain scriptures, however we had developed the pride of
knowing them,

We don’t know what would have happened to us if the
faith of the sequence bound modifications had not dawned
upon us. We would have passed over days in the usual
routine and wasted the precious human life. However it
could not be so, since the time for our understanding of the
principle of sequence bound modifications had ripened.

After that we had to face many social oppositions,
physical troubles were there, but the soul force on account of
faith in the sequence bound modifications remained strong.
This faith is a panacea for all ills, keeps us patient in all
adverse circumstances, gives us peace of mind, shatters our
pride of doing things and effecting changes in them and it
induces us to remain indifferent seers and knowers of things.
In fact it makes our lives successful and worth their names.

For the last twentythree years, the faith in the sequence
bound modifications has persisted, the mind has not been
shaken for a moment. Though meditation, thinking and
studies have taken different directions and assumed various
developments, the faith in this principle has remained
unalterable.

Whatever has been written by me since 1979 on this
subject, is the result of the study, thinking and meditation of
the last twentythree years. |, therefore, request the readers
to go deep into this faith, study it carefully and meditate
over it time and again. They may start discussions over this,
but seriously - this great truth should not be made an object
of fun and ridicule; it should also not be made a prestige
point,

If my readers have been opposed to this great truth
uptil now, they should not feel as if defeated, for its accep-
tance means victory in the face of defeats. In its natural
acceptance there is victory only - no defeat anywhere,



(14)

Its acceptance means the recognition of omniscience,
in it lies the ascertainment of the nature of substances in this
cosmos. Whatever is needed for starting on the path of the
liberation. of the soul, is present in the acceptance of this
great truth,

During the last twentythree years | have spoken on this
subject, the audience has invariable asked me to render the
speeches in writing, but this could not be done as yet. The
compulsion of writing the editorials of the Atma Dharma has
forced me to render it in writing. | shall consider my endeavour
worthwhile if even one person could understand the real
significance of the sequence bound modifications.

| have been very alert in writing this, first of all this
essay was published in 1979 in sixteen pages (two hundred
copies). It was placed before a seminar in Jaipur held in the
presence of Elacharya Muni Shri Vidyanandji. It was dis-
tributed amongst all the scholars present in the seminar; it
was also sent to other learned Pandits with the following
request :—

“This essay is incomplete. Necessary correction and
improvement are yet to be done. Important advice, sugges-
tions and information in the context of this, soon to be
published essay, are invited from all learned scholars. |
assure all that before publication, all the suggestions
received will be given due consideration and necessary
corrections in the essay made.”

As a result, many scholars sent me letters that contained
some suggestions and more praise. These were deeply
considered and some additions were made. Thus it covered
twentyfive pages. It was reprinted and sent to learned
scholars with the following request :—

“This essay was sent to you for necessary advice and
suggestions before two months. Then it covered sixteen
pages only. Some additions have been made and vyet it is
incomplete. | still expect your valuable suggestions,
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This is being published in the shape of the editorials of the
Atma Dharma. It is our intention to publish it in book form
also. As before | assure you that we shall give due and deep
consideration to the valuable suggestions received and the
essay will be corrected, reformed and necessary additions
will be made."”

Many letters from the readers of Atma Dharma were
received and the essay was developed giving due considera-
tion to all the suggestions. Since this topic was originally
raised by the spiritual saint of this age, Shri Kanji Swami, an
interview with him was arranged so that his latest thinking
on the topic should reach the readers. This has been publi-
shed in the Atma Dharma of September, 1979,

Thus from February, 1979 to September, 1979 this
dissertation was continuously published in the form of edi-
torials of the Atma Dharma and covered fifty pages. In October
1979, an editorial with the heading, “Our contention’” was
written. To make it complete, the readers and respectable
scholars were requested to give us guidance. They were
once again assured that these suggestions for improvement,
revision and clarification will be given due weight in the
publication of this great essay.

Whatever was received in response contained more
praise and encouragement than suggestions or advice. Still
whatever guidance was received, was used very liberally.
Whatever questions were received have been explained by
giving suitable answers. Many possible questions were
raised suo moto and their answers given.

Thus this work has two parts :
(i) Sequence bound modifications - a study.

(i) Sequence bound modifications - some questions
and answers.
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There are three additional notes (appendices) in the end,
which contain (i) the interview taken with Shri Kanji
Swami, (ii) List of reference books and (iii) the opinions of
the learned Pandits.

This year came to me as the year of sequence bound
modifications. Since it was published in the form of edi-
torials of the Atma Dharma, wherever | happened to go for
discoursing | had to speak on this subject owing to insistence
of the people. In the programmes at Shri Sammed Shikharji,
Bombay, Rajkot, Satna, Ajmer, Hastinapur and even in the
Songarh Shivir, continuously for ten days, | delivered
lectures on the said subject. In Jaipur this was the topic of
discussion during the whole year. On the request of brilliant
students and other inquisitive learners, many discourses on
the topic have been held and discussions arranged.

The atmosphere being full of talks about sequence
bound modifications, enough meditation over it was in pro-
gress. Thus a sincere attempt has been made to make this
a complete work, Even than if there is something lacking,
scholarly readers and pandits are requested to draw our
attention to the shortcomings. Their suggestions will be
_ fully utilised in the next edition. We do'nt want that this
dissertation should suffer from any defect or shortcoming.

Our intention in presenting this most important subject
in an authoritative manner is the only reason of our repeated
requests for guiding us. We hope the learned scholars will
oblige us.

| close this with the pure wish that the creatures of
the whole world may achieve infinite bliss by understanding
the principle of sequence bound modifications and devoting
their energies to the pursuit of their own great selves.

—(Dr.) Hukamchand Bharilla
25th Dec., 1979
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SEQUENCE BOUND MODIFICATIONS : A STUDY

Sequence bound modifications is a very much talked
of subject in the Jain community. Talks over it in favour or
against are common these days in the community particularly
amongst those who are interested in the pursuit of the soul,
Though Shri Kanji Swami has in presenting the subject in all
its seriousness started a spiritual revolution in the Jain world
and now-a-days this important topic has become the matter
of discussion in the society; people who can go deep into
the matter are rare. The necessary deep meditation over
this valuable discovery is lacking.

This great philosophical achievement has in vain been
made a subject of discussion and socio-politics. This is
purely a philosophical matter. This should not be made a
subject of discussion or redicule. It should be considered
purely in philosophical and spiritual perspective, Being
related with Jain philosophy, this subject deserves a deep,
logical and illustrative study in the background. of Jain
scriptures.

The principle of sequence bound modifications means
that the behaviour pattern of the ever changing universe is
bound by some order. Whatever modifications in the sub-
stances are visible in this world, are happening in a definite
orderly manner as if planned. Looking at things from out-
ward conventional aspect, the behaviour pattern of sub-
stance appears to be disorderly, but considered deeply, one
can discern a well planned orderliness. It is like a dramatic
performance in which the scenes that appear to be pre-



18 Kramabaddha Paryay

planned and orderly are so in themselves, but the scenes that
appear to be disorderly, are also pre-planned and orderly.

The palatial residential building of a rich man which
appears to be very perfectly planned is so according to past
planning; in the same manner the unorganised cottage of a
poor man that apparently appears to be disorderly is in fact
well organised according to a previously prepared plan. The
broken couch and torn clothes, before being displayed on
the stage, have to be so changed wilfully. The dishes and
other pots have to be arranged in a disorderly manner to
create that impression,

Just as the above disorderliness is in accordance with
a previously prepared plan, in the same manner the modifi-
cations of substances that apparently appear to be so
disorderly, are according to a plan and order.

Just as scenes in a drama come one after another, not
altogether at once, exactly in the same manner the modifica-
tions of all the substances happen one after the other. In a
drama it is pre-planned which scene will follow which; in
the same manner modifications also assume their various
forms one after the other. Just as the one fixed definite
scene takes precedence over the other, in the same manner
are modifications fixed and definite. Just as the scenes that
follow one another are fixed in their position and time, in
the same way change the modifications of substances. The
one that is destined to arrive, arrives and none-else, This is
called sequence bound modifications of substances.

This scheme of modifications in the substances is not
only well planned, it is completely independent also, it does
not depend on any other substance. There is no interference
whatsoever of any other substance in the modifications of
any substance.

Acharya Amritchandra in the Atma-Khyati commentary
of the famous Samayasar of Kundkundacharya as regards
verses 308 to 311 says :-
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“sira fg argEafrafaaeaefamdseaanst dyg oa, aisa:;
anAafsy Fnfrafraraafrrdsaaamisia og, 7 57 )

Firstly this animate creature being born of its own
modifications is an animate being only, never inanimate; in
the same manner an inanimate entity being born of its own
modifications is inanimate only, never animate.”

Here all the modifications of animate as well as inani-
mate substances have been termed as sequence bound.
What else is there in this universe except living and non-
living substances ? The name of the mass of animate and
inanimate substances is the universe. This way the modifi-
cations of the whole cosmos have been termed as sequence
bound,

‘Bound by an order’ and ‘Sequence bound” have the
same connotation, as has been clarified in Jain Tattva
Mimansa (2nd edi.) at page 268 :-

“Every change occures in its own time, as such the
modifications of every substance are sequence bound. These
happen in their own time and according to the real self force
of the substances.”

The word ‘sequence’ has been accepted here for indi-
cating the planned exposition of the modifications and the
word ‘orderly’ for showing that the time of every modification
is fixed according to the real intrinsic force of the substance.

The meaning of ‘sequence bound modifications’
(*wagTaig) asunderstood today is the same as that of the

modifications being pre-destined and orderly (wf‘;rqfqaqq?q)'

The matter worthy of our attention is that not only the
orderly modifications of substances have been enunciated
here but also that the order in which they assume variations
is fixed. The contention is that whatever modification of a
particular substance is destined to happen in whatever time,
with whatever instrumental causes, with whatever efforts



20 Kramabaddha Paryay

and manner, will happen in the same substance at the
same time, with the same instrumental causes and with
the same efforts and manner, never otherwise - that is the
rule of law, which has been explained in Kartikeyanu-
preksha as under :— '

st wrem wifew 38 S fagraar sifer srafer )
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Whatever birth or death, the Lord Omniscient has
known fixed as regards to any living being, in whatsoever
land, in whatsoever time, by whatsoever manner (conditions
or causes); it does definitely occurto that living being in
that very land, in the same time, by the same manner. No
heavenly lords, not even Jinendra Deo can change that
course of events; nobody can avert it.

One who accepts the nature of substances and their
modifications as above is a person having right faith; who-
soever entertains doubts in this godly order of eventsis a
person with perverse faith."”

The same concept has been enunciated in Jain scrip-
tures elsewhere also :—

“o1ira qEAIES 49 a7 3491 44d; |
aerforreaasawd &9 @ 747 a3 n°

Whosoever is destined to get anything, wheresoever,
by whichsoever instrumental causes, and in whatsoever
manner, he will definitely get it there, by the same instru-
mental causes and in the same manner.”

1. Padma Puran : Acharya Ravisen, Sarag 110, Sloka 40
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Man with right faith thinks that the nature of substances
as seen by the Omniscient Lord assumes different variations.
It is futile to be unhappy or happy regarding these substances
and the modifications as desirable or undesirable. Itisa
matter of faith and experience that misfortunes and miseries
are annihilated with the help of these ideas.”

“agft gogwfees var faveg 2 - fag Mg & fog 2w & fag
wia & fom fauma 2 ww0 ar waw av avv-wary ga-ga gar
fosm wwam fesgmmasfc srar ; e sha & fag 3w o fam
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Again the person with right faith cultivates this belief
that whatsoever living being, in whatsoever land and time,
with whatsoever manner, is destined to face birth or death,
benefit or loss, unhappiness or bliss in accordance with the
reflections of Lord Jinendra in his divine sentience, that
living being in that very land and time, with the same
manner or conditions, definitely assumes birth and death, and
profit and loss. Lords of the heavens Indras or Ahmindras,
not even Jinendra can change that course of events.”

In above references practically always the sentience of
the Omniscient Lord has been accepted as the foundation and
the orderly course of futurity propounded. Swami Kartikeya
has gone to the extent that persons with such faith alone,
have right faith and he had no hesitation in upholding that
persons not accepting this principle have perverse faith.

1. Moksha Pahud : Pt. Jaichandji Chhabra, Elaboration of Gatha 86
2. Ratan Karand Shrawakachar : Pt. Sadasukhdasji Kasliwal,
Elaboration of Sloka 137
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Thus we see that the omniscience of the supreme soul
is the strongest determining factor in establishing the princi-
ple of sequence bound modifications of substances.

The world does not have any objection in accepting this
sequence bindedness as regards already born modifications,
but it is alarmed when unborn future modifications are also
called sequence bound. He feels that if everything is so fixed
and definite, all his efforts will be futile. The solid wall of
the pride of doing, of which he was so proud, appears to be
falling down and he becomes unnerved. His agitation grows
to the extent that the omniscience, which he accepted with
his heart (not mind), begins to be viewed with misgivings
and he begins to oppose that also.

Since he has been accepting the existence of omni-
scince, he cannot at once deny it and as such changes its
interpretations. Sometimes he holds that the Omniscient
Being knows things of the past and the present, but notso
as regards the future, because whatever was to happen in
the past has already happened and there is no difficulty in
knowing what is happening in the present, but he cannot
know the future events that have not taken shape yet. Some-
times he says that the Omniscient Being knows the future
course of events but conditionally, for example, those who
follow merits will be happy, while those who indulge in
demerits will be miserable; those who study will pass their
examinations, while those who do not study will certainly
fail. Thus he tries to get away from the real subject.

However, his untiring effort remains futile, for there is
no other path to get out of the main streatm. How can one
accept the existence of omniscience, but not that of the
sentience of futernity ? Omniscience means knowing things
of all three divisions - past, present and future. How can
one who does not know the future remain omniscient ?
Exposition of omniscience means full sentience of all the
substances of all the three times. It has been said rightly :—
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The subject of omniscience is all the substances and all
their modifications of the past, the present, and the future.”

Whatever has already happened, is happening, and will
happen in future is reflected clearly in the all pervading
consciousness of the Omniscient, as in the present.

Commenting on the above sutra, Acharya Pujyapad
says, that the past, the present, and the future modifications
of all the substances are infinite (maara). Omniscience
operates in all these. There are no substances or mass of
modifications which are above the all pervading omniscience.
The splendour of omniscience is without any limits. It is
to bring this truth home that the sutra says—gq zaq q-qﬁg_z

Likewise how can one accept the knowledge of the
future events and not accept their being fixed and definite ?
This is impossible. A man in the street can assert that one
who studies will pass. What is the divinity of the Omniscient
Being in this ?

Acharya Kundkund says :—
“stfz gsaFanwE aeArd owfad 7 ey |
W ealz ar d i fred fa fg & ity 103

If the unborn modifications of the futurity and the dead
ones of the past are not present in the sentience of the
Omniscient, who will call this sentience divine ?"

Dhawala, Part 6 also holds likewise:—

"TEIYeTI  weqnn wE 730 afesyEr | W, FFATAE
asweqIadETe faar agoreio favvgrmar |

1. Tattvarath Sutra ; Acharya Uma Swami, Chapter 1, Sutra 29
2. Sarwarth Siddhi, Chapter 1, Sutra 29
3. Pravachansar, Gatha 39
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Question :~-How can the sentience of the Omniscient
know those substances that have been destroyed and also
those that have not yet been born ?

Answer :-No, since omniscience is without the need
for any accompaniment, there is no difficulty in the origina-
tion of the knowledge of the destroyed and the unborn
modifications of substances.”

Acharya Amritchandra has accepted this faith in the
sentience of all the objects of knowledge with all their attri-
butes and modifications in an infinitely small portion of time
in the following manner :—

“QAFET HAFATAET THEATTATFEAATICATG  Siea 10 fa faa-
framffaaafsaaanafaanfafafaaaas FavgamagaEgrfa-
fafsamatagmareanraeaarg aell? gueaafn  zegsmasww oF
TRgETEE !1 !

That sentient consciousness being in the nature of
knowing all the objects, sequence operated, infinite and
wonderful modifications of the past, present, and the future
and the deep and infinite mass of substances are so exquisite
to the pure soul as if those substances have been engraved
in, painted, entered deep, nailed inside, drowned wholly, or
merged completely and reflected in all their glory.”

“gaqgarfafasatm, wfrafawmasmmtaaar arfasae-
wFUANT qAAT 94T TAAT GAAF FrAYA0g 12

To sum up in brief the Kshayik Gyan is the full sentience
which is limitless being so luminous certainly, always, in all

places, and in all manner, knows all the substances and their
infinite modifications.”

1. Pravachansar, Commentary of Gatha 200
2. Pravachansar, Commentary of Gatha 47
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Bhagwati Aaradhana emphasises the sentience of the
past, the present, and the future course of events in an
Omniscient Being thus :—

Hreafa srwfz 7 @gr fafow fr s gaswe e
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Those Siddha Parmesties compreherd the whole
cosmos full of all substances and other modifications of the
three time divisions. Still then they remain without any
delusion, attachment, and aversion.”

Acharya Amitgati, has expressed the same in his Yogsar
(Chapter 1) thus :—

“weftar wifaavsTa: ©3-¥ w1 ggrfaar |
AAHTATETTEAZE fox arafa Fa 1RSI

All past and future substances remain present in their
various modifications and the consciousness of the Omni-
scient knows them exactly in the same variations.”

Principle of omniscience has been established at large by
Acharya Samantbhadra in Apta Mimansa, Acharya Aklankdeo
in Ashtashati and Acharya Vidyanandi in Ashta Sahastri,
These uphold that the existence of the Omniscient Being
is the main topic of Jain logic. Thus the whole logical
thought is dedicated to the establishment of the concept of
an Omniscient. Even in the face of these, when scholars
decorated with achievements in logical thought express
doubts in the concept of omniscience, and present altogether
new schemes of things, one remains wonderstruck.

The sentience of the Omniscient Lord not being uncer-
tain as, ‘those who would study will pass’, is very definite
like ‘he would study and pass definitely’, or that ‘he would
not study and will not pass’.

Persons with perverse knowledge think that the
independence of substances is marred by regarding futurity
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as definite. They do not consider that if future is regarded as
uncertain, astrology and other learnings will remain imagi-
nary, when events of solar eclipse etc., are foretold years
before their actual happening and are found to be true. Clair-
voyance and telepathy also know futurity within their limits.
The Jain scriptures are full of definite declarations of the
events that would come to happen lacs of years afterwards.
All these declarations are very emphatic in their assertions of
futurity. They are, in words, like this, ‘Things will happen
like this only and not otherwise’. |f we deny this sentience
about future course of events in the Omniscient Being, we
shall have to discard all Jain scriptures.

If we did not know the principle of sequence bound
modifications and if that has come to us in this age from a
person whom we do not like, it does not mean that we should
harm ourselves by not accepting the existence of omni-
science in a being. Before taking any such seif destroying
step, | shall request the thinkers to ponder over the scheme
of things once again.

Some take refuge of the 159th verse of Niyamsar having
been hurt by these forceful arguments and to save them-
selves from their attacks. This verse maintains that the
Omniscient Being knows and sees all from the conventional
point of view; from the real perspective he sees and knows
his soul only. Parmatma Prakash also upholds this stand
by saying, 'l salute those Siddhas who from the real pers-
pective stay in their nature alone and from the conventional
point of view stay knowing Lok and Alok without any
misgiving and very clearly "

On the basis of these assertions they hold that Kevali
Bhagwan knows non-self substances from the conventional
perspective only and not from the real point of view and the
conventional perspective is untrue as explained in the
eleventh verse of Samaysar which runs as follows :(—

1. Parmatma Prakash, Chapter 1, Sloka 5
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It says that conventional aspect is untrue and the real
aspect alone is true. Thus when Kevali Bhagwan does not
know non-self entities, there is no question of his knowing
the future modifications of all the substances.

Their reasoning, however, is faulty, for we can ina
way accept that when one does not know non-self one also
does not know its future course, but how will they prove
that such a Being does not know his own future. As such
it remains unproved that they do not know the future course
of events.

The second very important thing is that those holding
such views have not concentrated themselves on the
essence of the matter. If the previous assertions are viewed
from all perspectives, everything becomes very clear.

All the above prepositions are based on the principle
warfaat favag:, qufaat #q9ZIT — prepositions depending on
the self are real, while depending on non-self are conven-
tional - as is clear from the Sanskrit commentary of the above
verse of Niyamsar,

Whatever assertion relates to the self is real and what-
ever depends on others is conventional. As such that Kevali
Bhagwan sees and knows his own soul is real assertion
while that he sees and knows others is conventional asser-
tion. This is the substance of the above statement. That
he knows non-self entities from conventional aspect does
not mean that he does not actually know them.

If we try to study the 159 to 169 verses of Niyamsar
critically and see their Sanskrit commentary minutely, the
whole thing becomes very clear. The whole context pro-
pounds the omniscience of the Supreme Being. Itis not
possible to dwell upon it at length. The inquisitive readers
are requested to ponder over the whole matter very deeply
and critically,
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Acharya Jaisen explains in the commentary Tatpraya
Vriti of verse 19 of Pravachansar as below :—

*Just as Kevali Bhagwan knows non-self substances
and their modifications as sentience only, from intrinsic
point of view, he mingles himself with the pure soul which
is all bliss; in the same manner learned persons though know
non-self substances, attributes and modificatlons from the
conventional point of view, from the intrinsic point of view
enjoy the experience of the pure soul as its modification
only.”

According to the above statement, in reality Kevali
Bhagwan knows only himself, not non-self entities; in this
manner, if the knowledge of the non-self entities by Kevali
Bhagwan is considered untrue, then we shall have to accept
the knowing ot non-self substances by persons with correct
faith also as untrue. This however is evidently established.
It is hoped you do not accept as untrue the knowing of non-
self by persons with correct faith.

Secondly Kevali Bhagwan knows himself as one and
the same, he knows non-self also, but does not hold it as
part and parcel of himself. For this reason also his knowing
of non-self is regarded as from the conventional point of
view.

The following commentary of Parmatma Prakash,
Chapter |, verse 82 is very clear :—

Question :-If Kevali Bhagwan knows non-self subs-
tances from the conventional aspect only, then his omni-
science should also be deemed to be such from conventional
aspect, not real one ?

Answar :-It has been called conventional, because
just as Kevali knows the self as part and parcel of his own
Being, he does not know non-self like that, not that he lacks
the sentience of non-self. If he knew non-self with the
same affinity as with his own self, he would have been
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happy or otherwise by knowing the pleasures and miseries
of others and would have himself become attached or averse
to non-self, knowing their attachments and aversions, which
fact would have been a great fault.

Tarkickchakra Chudamani Acharya Samantbhadra in
the benedictory verse of the Ratna Karand Shrawakachar so
describes the fact of reflection in the sentience of Mahavir
Bhagwan all the wniverse including non-universe
(Alokakash) :—

“qm: o ag wara, Fada shware o
areEAt e, agfaan sdaad i

| salute that Bhagwan Mahaveer in the mirror of
whose consciousness the three worlds including Alokakash
are reflected and who has washed off the blemish of sins
like the knowledge obstruction karmas.”

Thus from the strong authorities of the stalwart Acharyas
of Jain phitosophy like Kundkund, Kartikeya, Samantbhadra,
Uma Swami, Pujyapad, Veersen, Amritchandra, Ravisen,
omniscience and the consciousness of all the three time
divisions - the past, the persent, and the future stand establi~
shed automatically.

Even in the face of strong authoritative assertions of so
many Acharyas, people insist on knowing names of the
scriptures containing acceptance of sequence bound modi-
fication of substances, | have to say that there is no scripture
which does not contain acceptance of this great truth, All
the four Anuyogs and even our texts of worship contain
references to sequence bound modifications on every step:—

“wrosa #Y & fa awwma | wfy dma o aam

In the circle of lustre round the face of Tirthankar
Bhagwan are reflected seven lives of the beings who would

1. Chandraprabh Pujan : Kavivar Varindavandas, Jaimala
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definitely attain Nirvan, Out of these seven lives, three are
the past one and the three of the future and the remaining
the present life phase.”

Accordingly at least three lives of the Bhavyas are
definitely fixed, otherwise how could they be seen ? The
age of three lives cannot be settled altogether. Therefore, it
can also be not held that with the settling of the age karma,
the life phases were determined. It naturally follows that
they are pre-detemined and do not happen anew.

Prathmanuyog Shastras are all full of definite declara-
tions about the futurity. Bhagwan Neminath had foretold
twelve years back the fact of the extinction by buming of
Dwarika. It was also stated clearly how, when and with
what iustruments the events would happen. In spite of all
efforts otherwise, the course of events followed exactly like
that which was declared by the Lord.

However, there were different reactions of persons
according to their own futurity. Those who held fortunate
modifications in the future, renounced the world; many
accepted the order of Digamber Jain monks; many others
accepted Anuvratas, many adopted right faith; but those who
were destined to go to miserable phases of life, thought of
undoing what Bhagwan Neminath had foretold. They started
plans to save Dwarika from being reduced to ashes. It
appeared as if they devoted all their efforts in proving untrue
what the Lord had declared in his divine discourse. Bhagwan,
however, had only asserted whatever he had seen and known
in his omni-sentience; he was not a creator of modifications
in substances.

The voice of the Lord also mentioned the instrumental
causes alongwith the inherent ability of the substance itself,
but those who looked to the instrumental causes only, did
not consider the intrinsic abilities and potentialities of
substances. They started removing the instrumental causes
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and thus began to consider themselves safe from the impend-
ing destruction, but.......

Those who relied on instrumental causes of events did
not have full faith in omniscience, their vision was blurred.
Not that they had no faith in the voice of the Lord. If they
had no faith in it, there was no cause for fear and confusion.
Why did they try vainly to avoid the disaster ? They had
faith, but it was not strong enough. They knew that what-
ever the Lord had said will happen, but they were not definite
about it. Their faith was wavering. Those who are destined
to face misfortunes, do not have faith even in the Omniscient,
only those whose world has become limited understand and
have faith in the omniscience of the soul.

The divine voice of the Lord proclaimed that Dwarika
will be burnt after twele years. Those whose faith was
shaky, felt that the Lord will burn Dwarika and turn it into
ashes, when the Lord had absolutely nothing to do with it.
He was completely detached and had no attachment or
aversion towards anybody. As such the question of Bhagwan
Neminath burning Dwarika does not arise. He was, how-
ever, an Omniscient Being. He knew and saw whatever
would happen in future, as if in the present. Thus he saw
Dwarika burning that very time. The flames that will rise from
the fire of Dwarika were clearly discernible to him at that
time. The event was very clearly narrated in his divine voice.

Not only that he had not burntit; no body else had
done it; in fact it had the capability of being burnt at that
very time of its extinction. This capability included the
instrumental causes that would be present at the time of that
event. There was nothing doing by any outside agency; for
the instrumental causes, that were present there, themselves
did not like that Dwarika should be burnt and destroyed.
The world does not understand this intrinsic potentiality of
the self and as such its own natural course of working is not
understood by this world.
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Bhagwan Adinath had foretold all the events of the
lives of Marichi to the extent of one kodakodi Sagar, which
is an infinitely long period. Do you hold in doubt the truth
of those happenings 7 Was it not all pre-determined ?
Innumerable lives before, it was foretold that he would
become the twenty-fourth Tirthankar. Tirthankar Prakriti
was not then associated with his life, for the number of life
phases cannot be innumerable after the association of
Tirthankar Prakriti. With Tirthankar Prakriti settled in the
soul, it achieves Nirwan in the same life or at the mostin
the third one. As such it can also not be said that due to
the settling of the karma with the soul, as much futurity of
his soul was fixed.

All this only proves that it was certain in the life time
of Adinath Bhagwan that Marichi will become the twenty-
fourth Tirthankar. When the future life event of the twenty-
fourth Tirthankar was pre-determined, the lives in between
were also pre-determined. It was then only that they could
be known and foretold.

Tiloypannati Chapter 4, verses 1002 to 1016 clearly
refer to the knowledge of future events with the help of
Nimittagyan (fafg=ssra). Acharya Bhadrabahu had foretold
the event of twelve year famine in Northern Bharat, that
came out to be completely true. Monarch Chandragupta
had seen some dreams which formed the basis of the decla-
ration of a number of future events.

Do not Karnanuyog scriptures mention that six
hundred and eight creatures will come out of their Nigod
existence in six months and eight Samayas and the same
number will attain Nirwan during the equal period. Can
more creatures leave Nigod and attain Nirwan ? Is that not
definite ? If this is so, does this not impair the independence
of the nature of things ? Why will only so many and no
more creatures obtain the supreme bliss ?
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Karnanuyog mentions fixed number of the Creatures in
the four phases of life and they do not increase or decrease,
If everything is not pre-determined the number of hellish and
heavenly creatures should vary in accordance with their
merits and demerits.

Karnanuyog also mentions that this Creature |eaves
Nityanigod for two thousand Sagars only, out of those he
assumes a fixed number of one sense lives, two senses lives,
three senses lives, four senses lives, and fortyeight lives only
of the human phase. What is all this ?

Do we not arrive at the conclusion that the numbers of
the four phases of life are definite as also their Jife courses
and their order of happening ? How otherwise the scheme
of things takes its shape ? Then there would be a crowd in
one place, while other places will remain vacant, but it does
not happen like that.

People feel that real religion apart, is not doing merits
and demerits also in our own hands ? We are totally bound.

To these, | have to tell that meritorious inclinations and
demerits change of their own, for none of the two can last
for more than an Antarmuhurat. As such change in Antar-
muhurat is inevitable. You cannot stay in meritorious modi-
fications for more than an Antarmuhurat; jf you do not touch
the pure modification, it is inevitable that you would indulge
in demerits. This change takes place even in Nigod, those
Creatures also indulge in merits; how otherwise could they
come out of it ? The merit of becoming five sensed beings
with mind is attracted in modifications without mental
power and by one sensed to five sensed beings.

Those sons of Bharat Chakravarty, who left Nigod and
leaving one life phase became sons of Chakravarty and
attained Nirwan, had attracted merit bondage of human life
phase and were born in the family of the Chakravarty with
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last bodily frames in modification without mental power
only. But all this happened and could happen in its natural
sequence; no wishful effort was responsible for all these
changes. It has been said—

faer famiz #ifg & #fewt, 7T 7@ 97 FEIH! |
aufea afg swadgd ®, Fa@ g 34 fag wdl 0

Freedom for following which meritorious inclinations
you want —getting Tirthankar, Chakravarty or heavenly
gods’ seats ? When Tirthankaras are twenty-four only and
they too not two together in one region, how can two beings
attract suitable Tirthankar Prakriti karmas ? This has been
said in relation to one region only, If you say that one
hundred and seventy Tirthankaras can be at one and the
same time in two and a half islands, | have nothing to object
to. But why one hundred and seventy only; why not two
hundreds ? Why can two hundred beings not attract such
karmas together ?

The names of future twenty-four Tirthankaras of Bharat
Chhetra have been announced in Jain scriptures, Alongwith,
the names of those who are to become Tirthankaras, have
also been proclaimed. All this was definite. Then alone it
could be foretold, Can any other than those beings attract
Tirthankar Prakriti karmic matter ? If no, we all are declared
to be unfit for ninteen crore by crore Sagars. You already
know that this creature coming out of Nigod stage stays in
Trasa modifications for two thousand Sagars only. If he
does not attain Nirwan within this period, he is bound to go
to Nigod again. Then there is no hope for him for an infinite
time.

If you say that if not in Bharat Chhetra, you will become
Tirthankar in Erawat or Videh Chhetra, | have to remind you
when Tirthankaras of the Bharat Chhetra have been proclai-
med, the names of the Tirthankaras of Erawat and Videh
Chhetras must also have been declared. Scriptures there




































